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Third LETTER 
| To the Reverend 


Dr. SHERLOCK, 


| BEING 
An Anſwer to his Conſidera- 
tions offered to the Biſhop 
at BANGOK: 


All theſe— for Reaſons beſt known to your ſelf, you haves 
| dealt with, as the Prieſt and Levite in the Goſpel did with 
the wounded Samaritan, that is, only lookt upon them, and 
| paſs'd by. But now at leaſt when you ar? admoniſhed of it  -- 
I wou'd entreat you to tale them into your Conſideration, and 
to ma be ſome ſhew of ſaying ſomething to them, leſt otherwiſe. 
the World ſpould interpret your obſtinate Silence, a plain Con. | | 
feſſion that you can ſay nothing, Chillingworch's Concluſion. 


With an APPENDIX, in Vindication | 
of a Paſſage in the Former Letter againſt 
Dr. SNAPE. | | 
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| To the Reverend 


Reverend Sir, 36448 

AM obliged a Third Time to give 
You and the World this Trouble, 

for the ſake of that Truth which! 
once hoped from your great Abili- 
ties might have receiv'd conſidera- 


C; 


ble Light. Iam forry that I have ſo far incurr'd 
your Diſpleaſure in this Diſpute, as to give you 
Occaſion to declare to the World that you 4 
not like ſuch a Correſpondent, p. 76, as I am: 
But I am more concerned that my Lord Biſh- 
op of Bangor has no greater Credit with you, 
than not to be believed upon Aſſurances of Fa#. 
I know not whence it ariſes, but it's become 
methinks almoſt faſhionable amongſt ſome 
B ! Men, 
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A. 


Men, who have us'd their weak Endeavours 


9 blaſt his Lordchip's Reputation, to call in 


' Hitherto they have fail'd in their Attempts. 
Have you, Sir, a Living Man in petto rcady tg 
prove that his Lordſhip did chooſe me for his 


Second, p. 29, or put me to this Employment, 
p. 76 2 Otherwiſe *tis hardly: to be conceiv'd 
what ſhould make you ſo poſitive in a Fact of 
thig” kind, ſince” his Lordſhip had” affured you 
that be knew no mote than your ſelf till ſome time 
offer it 10 publiſyed, (P. S. p. 8 1.) of the Let- 
ter which drew you unwarily into this Con- 
troverſy. I muſt therefore deſire you to prove 
I. That my Lord Biſhop of Bangor put me 
to the Employment of writing againſt you. 
But before I proceed to the Examination of 
your Conſiderations, or point out what I con- 
ceive to be faulty in that Book, I beg leave 
to remind you how art fully you have forſaken 
the Controverſy betwixt us, and how fain 
you would engage his Lordſhip in an intricate 
| Difoute about the Laws of Nature, of the Ma- 
giſtrate, and of Cbriſt; and about their reſpec- 
tive Obligations; whilſt by That Means the 
Reader may forget what *twas that engaged 
you in this Controverſy. You were charged 
with holding the very ſame Tenets which you 
have been ſo ready to cenſure in the B. of Ban- 
gor. Several Pallages were produced out of your 
Fermon; and the Paſſages cited from his Lord- 


ſhip's Sermon and condemned in your Report, 


Were 


Queſtion any Fact which his Lordſhip aſſerts. 
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(5) 

were proved to be exactly the ſame with yours. 

' Your Anſwer to this was examined, and the 
Shifts you made Uſe of were proved inſuffi- 
cient, Have yu own'd this? Or have you 
acknowledg'd your Self nuſtaken on either 
Side? Not a word.” The Report is defended, 
and the Sermon is defended :* i. e. Both Sides 
of a Contradiction are defended as true at the 
: ſame Time. And then Occaſion is taken from 
' © a Paſſage, (which I readily own to have had 
x 9 too much Sarcaſm in it,) to treat me with 


Contempt, to drop that Controverſy in which 
you was engaged, and to begin another upon 
other Matters. I cannot help aſſerting this, 
till I ſee ſome other Defence of your Self than 
| hitherto you have vouchſafed to make, and I 
- muſt tell you, that you are ſtill to prove, and 
N tis The Point you are to make good; and 'tis 
expected that you ſhould make good, 
II. That the Principles contain'd in the 
Paſſages cited from your Sermon, are different 
from the Principles condemned by You in the 
Report, ; 
Suppoſing therefore that I have been unhappy, 
as unhappy as you are willing to repreſent me, 
wmxpon the Subject of the Laws of Reaſon andChriſt, 
p. 74. yet to ſingle out ſome Paſſages upon 
- That Subject, and to refute Them, is to recede 
from the Difficulties you were preſs'd with 
your Self, in order to divert the Reader from 
the real Point to one of another Nature, 
e ae 
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fay, er elſe quit your on. 


(6) 

Indeed p, 51—52; you ſeem vineffy in your 
Condition, and propoſe an, Objection which 
would likely be ſtarted, if you ſhould now 


give into his Lordſhip's, or rather acknow-, | 


ledge your own, Tenets, © Suppoſe, ſay you, 


that ] bad upon publiſhing your Lordſhip” s Ser- 


*© mon profeſſed my Self to be in your Sentiments, 
** and had maintain'd that the Argument from 
** the Spiritual Nature of Chriffs Kingdom, or 
& * Miniſters (which you pleaſe,) did en- 
* tirely exclude the Magiſtrate from adding the 
*©. Santtions of this World to the Laws of 
* Chriſt: Suppoſe Some-Boady had. ſent me à 
* Letter to ſbew my Inconſiſtency with my Self, 
& and had proved it thus You ſay, Mr. Dean, 
e that the Argument drawn from the Spiritual 
Nature of Chrifts Kingdom, excludes the Ma- 
5e giftrate from adding Santtions to the Laws 
* of Chriſt : But how comes this Doctrine ta 
& pleaſe you Now, which diſpleaſed you in 17128” 
See your own Words, It ought always to 
be remembred, that Arguments from the 
Nature of Religion, and of Chriſt's Spiritu- 
* al Kingdom agamſt the Uſe of Temporal 
* Puniſhments, are concluſive only as to the 
* Miniſters of that Kingdom, and cannot ex- 
tend to the Civil Mapiſtrate. * The Argu- 
ment Twas the ſame in 1712 as in 1717. The 
Fiews perhaps are altered, This Objection 
has propoſe, and then ſay, Tell me, my Lord, 

ow 1 might anſwer this Charge; Tell me, J 
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C7) 
- Would you give me Leave to anſwer this Caſe, 
I wou'd make no Scruple to ſay, Firſt, This 
Objection might as juſtly have been made to 
you, by one of a contrary Opinion to his 
Lordſhip, had you declar'd your Self in Favour 
of his Lordſhip; as now I make it, And this 
muſt always be the Caſe of fuch as will main- 
tain contrary Doctrines, whether their Yiews 
are altered or not, 2dly. Till a Man diſowns 
one of the contrary Doctrines, which he has 
maintained, he is fairly chargeable with either 
of them as Occaſion ſerves. Nor is it more 


than ſhuffling to ſay, That he has mantain'd 


the contrary Doctrine, unleſs he diſowns One 
Side, and thus profeſſes his Opinion explicitly 
when he is called upon to do it. 3aly. As the 
Conduct in maintaining Two contrary Doct- 
rines at the ſame Time, has too near a Reſem- 
blance to Equivocation, and cannot be recon- 
cil'd to Chriſtian Simplicity; So a Readinels ta 
hear and bear Conviction, and to give up what 
1s proved to be falſe, has in it the Innocence of 
the Dove, whatever it wants of the Wiſdom of 
the Serpent. You ought therefore, if you 
would avoid the Charge of Double-dealing, to 


: renounce one of the two contrary Doctrines 
which you have taught. Laſtly. You ought 


not to treat Men who hold either Side of the 
* Queſtion, with [/L-nature or Contempt, or to ex- 
erciſe Dominion over them, or cenſure them 
for Ill Deſigns: neither ought you to rail ar, 

or vilify, much leſs to proſecute them: Since 


the 


(8) 
the Men of either Side of the Queſtion have 
as good Reaſon to hold their reſpective Sides o 
it, as Tou have to hold Both Sides. * 
Lou'll be diſpleas'd, Þ don't much queſtion, 
at my interpoſing iu a Diſpute which you 
would fain have with his Lordſhip, indepen- 
dent on the Controverſy you were firſt enga- 
ped in. For you have told the World that you 
Publiſhed ſome of this Letter, imploring his Lord- 
ſhif's Protection, and with no other Deſign in the 
World than to keep it out of my Hands, p. 48. 
A Fine ſs I believe peculiar to, and The Deſign 
' worthy the Dean of Chicheſter ! To Publiſh 
with no other Deſign in the World than to keep 
it out of a particular Perſon's Hands, is ſome- 
thing ſo unuſual, that I dare ſay, You alone 
can explain it. But what is it you implore bis 
Lordſbip's Protection for? Is it that you might 
engage upon thoſe unequal Terms Ui tu pul- 
ſas ego vapulo tantum £ — Hard indeed would 
be my Caſe, were I to be debarr'd the Sight of 
a Book wherein I am treated with ſuch uncom- 
mon Civilities. But ſince his Lordſhip is pain- 
ted as the vile Wretch, and in one of the moſt 


deteſtable Characters in Hiſtory, for giving you + 
good Words; I may well be contented with a: 
ny Uſage, for not giving you good enougb. 

readily believe your own Excuſe to be true in 
this Caſe too, and] accept it accordingly : *Tis 
Nature Vitnun, Men muſt write as they can, or 
elſe be filent. - Tis your Natural Temper and 
Diſpoſition ſo to treat his Lord{hip and Me too, 
2s you have. | That 
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ful did the Companion of his Triumphs. 


( 9 )\ | 

That the Reader may perceive the Grounds 
of rhis, I'll lay before him Some of the Paſ- 
ſages in your Conſiderations. P. 29. Therefore 
your Friend the Letter-writer-— has ſoomn that 
he is very capablenof. writing a Book upon a Sub. 
ject he does not underſtand. Whether it was this 
Qualification that recommended him to your 
Lordſhip for à Second in this preſent Diſpute, is 
more than I can affirm ; but if it was, your 
Lordſhip has made a happy Choice. P. 65. Tho 
had as live teach Children to read, as anſiver 
bis Letter, yet if you will put but a little of your 
. Reputation upon this Iſſue, for your Lordſhip's 
ſake I may be tempted to ſubmit even to this 
Employment. P. 75. How happy are you, my 


Lord, in 4 Second! Again. P. 76. Nor can I 


imagine what tempted your Lordſhip to put him 


to this Employment, unleſs you choſe a Second in 


the Humility of your Heart, as the Roman Con- 


w—— Ga... 
Ne placeat, curru SERVUS portatur eodem. 


"Tis not enough to treat me in this Manner, 


but the Biſhop is to be expos'd for my Infirmities. 
For iny own part, I reſolve no more to complain 


of or expoſe this Treatment from Tos, Sir, ſince 


tis Nature Vitium, than I would the Lameneſs 
of one born Lame, or the Blindneſs of One 
who by Nature Vitium could never ſee. 


( 10 ) 


I proceed therefore to tlie Merits of the 


Cauſe, in which I think my ſelf concern'd, as | 


well becauſe you have concetn'd your ſelf with | 
me in this Letter of yours to his Lordihip, as 
becauſe the Arguments uſed by me are the fame, 


in effect, as thoſe urged by his Lordſhip ; and 
likewiſe becauſe a great Patt of this will pro- 
bably never come under his Lordfhip's Conſide- 
ration 1n his Reply to the Convocation, which 
yet will deſerve ſome Notice to be taken of it. 


. 
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My Lord in the P. S, which he did me the 


Honour to write, p. 82, takes Notice in the 
Firſt Place, of one very great Miſtake in your re- 
preſenting bis Senſe upon a very important Sub- 
jeck. Ton lay it upon me, ſays his Lordſhip, 
That I write down the Magiſtrate's Power in 
ALL Caſes, Anſ. p. 30, and give it as my Sen- 
timent that the World muſt be torn to pieces 
without Remedy; and that the Magiſtrate is 
not to concern himſelf with the Practice, i. e. the 
outward Practice of Vertue, p. 24. becauſe the 
ſame Action is a Law of Chriſt guarded by His 
Sanctions. N | 

How doth Mr. Dean anſwer This? Firſt, 
That ALL CASES i Five Lines afterwards 
limited to All poſlible Cafes in Religion what- 
ever. Conſid. p. 12. Give me Leave to ſay, 


Sir, that this laudable, this ſafe, this artful 
way of writing, was the Occaſion of this-Con- 


troverſy betwixt You and Me. The Magiſ- 
trate's Power in ALL Caſes, fignities with 
you, in ALL REL'GIOUS Caſes, juſt as I 

obicry'd 
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obſerv'd in my Second Lett. p. 73. ALL 
Methods of propagating Religion which ars 
hurtful to Men, is to be underſtood, only when 
ſuch Methods ate uſed by the Church: Tempo- 
ral Puniſtments are not PROPER to enforce 
the Laws of Chriſt, i. e. not PROPER in the 
Church : Conſcience in general, ſignifies an Er- 
roneous Conſcience only. You have thought it 
moſt to your Purpoſe to uſe theſe General Ex- 
preſſions, which when you are preſs'd with, 
you think it a ſufficient Reply' to ſay you 
meant them particularly. 2dly. You tell us 
Now, that by ALL Caſes, you mean, ALL 


poſſible Caſes in Religion whatever. Will you 


ſtand by This Expoſition of your Meaning, 
and not again limit theſe Words? If you will, 
I aſk, whether his Lordſhip has either in his 
Sermon or 1n this Poſtſcript wrote down the 
Magiſtrate's Power in relation to the Appoint- 
ment of Time, or Place of Religious Worſhip? 
If you ſay, theſe are not concerned in any 
Poſſible Caſe of Religion whatever, I ſhall only 


afk, vc / hat Caſes of Religion can the Magiſtrate's 


Power reach to? If you ſay Theſe are concerr'd, 
I defire you to produce the Paſſage in the Ser- 
mon or the Poſtſcript where his Lordſhip has 
wrote down the Magiſtrate's Power in Theſe? 
Caſes. I am ready to grant you, that neither 
of theſe Caſes here put, come under Caſes of 
Religion, ſtrictly fo called: For That will take 
in no more than Things to be believed and 
practiced as enjoyned by Teſus Chriſt in order 

C to 


( 1.5 d \ 
to Salvation. But as you were ſpeaking expref+. 
ly of the Exerciſe of Temporal Power in Ca- 
ſes of Religion, Thoſe Caſes will be thought 


poffible Caſes of Religion. 3dly. His Lordſhip 


finds fault with, you for charging him with 
writing down the Magiſtrate's Power in ALL 
Caſes. To make him amends, you explain Alt: 
Caſes, by All Caſes in Religion. We will ſup- 
pole his Lordſhip had found fault with you 
for This: Why truly within two Lines more, 
you had got another Salvo ready. For as all. 
poſſible Caſes of Religion whatever, comprehend - 
at leaſt Things to be -believdas.well as prac- 
tig, you throw out the Credenda of Religi- 
on, and ſay that his Lordfhip ſpeaks of enfor-. 
cing the Laws of Chrift in Matters of natural. 
Morality, 4n/. p. 31. How gradual is this 
Deſcent > All Caſes, i. e. All Caſes, poſſible of 
Religion, i. e. Matters of natural Morality.” 
So that to write down the Magiſtrate's Power 
in ALL Caſes, is only to write it down in n t, 
ters of natural Morality. How pleaſant now is 
it to hear you. ſaying, Conf” p. 13. 1 Beg, ny. 
Lord, that we may endeavour to underſtand One 
another in this Debate, and not make it neceſ-; 


ſary to trouble the World at every turn with an 


Explication of the moſt obvious aud plain things? 
As if his Lordſhip was to blame for charging 


you in your own Terms, and not your Self 
who had laid in ſuch Store of Evaſion. 


Your next Attempt is to prove that the Con- 


. . ſequences charg'd upon bis Lordſhip's Doctrines, 


though 


013 
tunough not upon his Lordſhip, really belong 
to it, p. 14. | | * * * 

His Lordſhip ſaid, that to add temporal Sanc- 
tions to Religion, confidered as Virtue and Cha- 
rity under the Belief of a Supreme Governour 
and Judge, is to aft _ to the Intereſts of 
true Religion, Upon this Principle you have 
charged this Conſequence, That the World 
muſt be torn to Pieces without Remedy. Anſ. 
p. 24. Conf. p. 15. My Lord in his P. S. de- 
nied this Conſequence , and adds, I Have not 
ud a ſingle Expreſſion tending that way. p. 82. 
One would have expected here that you ſhould 
have either produced ſuch Expreſſion, or have 
prov'd the Conſequ2nce which his Lordſhip de- 
nied. You propoſe indeed the Cafe, p. 14—1 5. 
But then you do, as you were pleas'd to ſay 
in another Caſe, welk up to the Point, and for 
no \'Reaſon that I can ſee, but to ſhew your Baſh- 
fulneſs, and to run away from it. Lou are there- 
fore | 3 

III. To prove this Conſequence: Becauſe *tis 
contrary to the Intereſts of true Religion to add 
Temporal SanFions to Religion conſidered as Vir- 
tue under the Belief of a Supreme Governor 
and Fudge, THEREFORE the World muſt be 
corn to Pieces without Remedy, 
: .. Your avowed Deſign was to conſider whe- 
ther this Conſequence belongs to his Lordihip's 
Doctrine or not, p. 14. After you have {tated 
the Caſe p. 15, you begin to conſider it in 
Theſe Words: How now does your Lordſbig 

© 2 hem 


( 14 ) 


ſhew the great Miſtake of this? His Lord- 


ſhip does it, by ſaying it is the true and pra- 
per Buſ;r.efs of the Magiſtrate to concern him- 
ſelf with the outward Practice of Virtue, and 
of every thing which affedts the Happineſs of 
Society. P. S. p. 83. and ſuch a Power is ſuf- 
ficient to ſecure the Peace and Quiet of the 
World. As this is rational and clear, you 
have thought fit to give it another Turn, 
more proper for you, becauſe unintelligible. 
You ſay, that his Lordſhip has ſhewn the great 
Miſtake of that Conſequence, by giving up all 
that He had been contending for, by ſhewing the 
World that Part of his Sermon was ſpent in 
condemning a Prattiſe, which now it ſeems no 
Man can practiſe; which 'tis abſolutely impoſſi- 
ble any one ſhould. But, Sir, what js it his 
Lordſhip has been contending for 2 ls it not 
This, That tis contrary to the Intereſts of true 
Religion to add temporal Sanctions to Religion 
conſidered as Virtue, &c. What is it now that 


he has given vp ? Is it that Principle? No; 


For That his Lordſhip has not given up. Is it 
the Conſequence which you charged him with, 
and his Lordſhip call'd a great M:ſtake 2 No, 
nor that neither. Yet tis That which the Rea- 
der is to imagine is given up from the Method 
ou have taken to expreſs your ſelf. You are 
therefore ſtill BEER A 


IV. To prove that his Lordſhip has given up 


either the Principle he bas been contending for; 


Or 


| 3 OES1F 
Or, the Conſequence which he call'd a great 
| Miſlake. | 

3 Your 16, 17, 18 Pages are ſpent in conſide- 
ring the Poſitions laid down in the P. S. from 
whence you infer his Lordſhip's giving up 
what he had been contending for. Your Lord- 
1 (hip now teaches, ſay you, that fince the Laws 
of Chriſt require an outward Practice condiicted 
by the inward Sincerity of Belief and the 
| Motives of Religion, and the Magiſtrate can- 
not judge of the inward Sincerity and Mo- 
tives; all he can do is to add Sanctions to the 
' outward Practice, conſidered as affeting So- 
| oy, let it be founded upon what Motive it 

will, 

| To prove now that his Lordſhip by this Aſ- 
ſertion has given up what he had ben conten- 
ding for, You object, Firſt, That tis altoge- 
ther as reaſonable to exhort Men not to Fly, as 
not to add: Rewards and Puniſhments to the 
' Laws of Chriſt, if it be as impoſſible to add 
| Rewards and Puniſhments to the Laws of Chriſt 
| as it is to Fly. To this 1 reply, 

| Firit, The Sanction of a Law, is that parti- 
| cular Part of it which enjoins a certain Puniſh- 
ment to thoſe who diſobey the Law. In this 
+ Controverſy we uſe it not only for Puniſh- 
ments, but likewiſe for the Rewards which the 
Law promiſes to thoſe who obey it. Wholoe- 
ver then has the Power to add Sanctions to a 
Law, mult be ſtrictly and properly the Legi 
lator; For nothing elſe can be the SandJ3on, 
1 but 


e 
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' Purpoſes, and ſo many Thouſands have been 
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but what the Law it ſelf appoints as the Re- rc 
ward or Punithment. In this Senſe of the Lie 
Word, tis ſtrictly True thar the MagiſtratePox 


cannot add Sanctions to the Laws of Chriſt. bro 
But how doth the mantaining this give 1 fer 


The Other, that tis contrary to the Intereſt oi fro 


true Religion to annex temporal . Rewards to it! Th 


May not Money tempt Men to be Hypocrites, he 
and the giving Money be contrary to the Inte. Ef 
reſts of Sincerity, and yet a Man not have pro- ho 
perly a Legiſlative Authority to add Sanctions it 


to a Law? But 2dly. Allowing it to be zpoſi-bn 
ble to add Sanctions to the Laws of Chriſt de. 


what if Men actually pretend to ſuch a Power in 


tho' they have it not? Nothing has been more fn 


common in the World than to exhort the Ma- tei 


giſtrate to make Uſe of Force, (uſually in they! 
{oft Language of moderate Penalties) as the N 


proper Inſtruments of Perſuaſion. Lou your th 


ſelf have taught us that Force is proper in the A 
Hands of the Magiſtrate to make Men obey di 
the Laws of Chriſt's Kingdom, though ' tis h. 
improper in the Hands of the Church. Upon Fo 
this Principle it is, that Inquiſtions have been me 
ſet up in Portugal and Italy, and Perſecutions n 
have been carried on in all Parts of this Weſ-F 
tern World, to the great Scandal of the Chril- {/ 
tian Name. Now whilſt the Powers of this 
World, are us'd in ſuch Manner, and to ſuch g 


maſlacred under thePretence of an Authority to J 
add Sanctions to the Laws of Chrift, is it ab- 4 
= ſurd 


6170 
de · furd or ridiculous to ſet this Matter in a clear 
igbt, and to ſhew the Boundaries of a Civil 
Power? No Acts are religions, but fuch as 
proceed from a Senſe of pleaſing God the bet- 
whher ; ſuch as are ſerious, rational, and done 
from a ſincere Belief of a Judgment to come. 
it !Thoſe Acts then of any Sort that have not 
es, theſe Properties, thoſe that are external, the 
te. Effects of Force, not of a willing Choice, can- 
ro- hot be R-ligi ous ones. Yet how cuſtomary is 

It to drive Men into Practices and into Opin! - 
bns, called indeed Religious ones, and preten- 
fed: for tlie Benefit of their Souls, which 
in reality make them rather Odious than plea- 
ore Jing to God, becauſe it forces them to an ex- 
Ma- ternal Service and the Honour of the Lip, 

yhilſt their Hearts are far from Him? Whilſt 
Men are every Day attempting this, and make 
their Fellow- Creatures miſcrable by ſuch their 
the Attempts, under the ſpecious Pretence of ad- 
bey ding Sanctions to the Laws of Chriſt ; 'twas 

tis highly to the purpoſe to tell the World how 

pon Fontrary it is to the Intereſts of true Religion to 
een ndd Temporal Sanctions, i. e. Rewards and Pu- 
ions niſhments to Spiritual Laws. Upon This 
Veſ. Foot, your Queſtions will receive an eaſy 
iriſ- Anſwerz | | 
| Firſt. To what Purpoſe does your Lov: ſhip ar- 
gue from the Nature of Chriſt's Kingdom, of 


Þis Rewards and Puniſhments, from his being 


y to Jole Fudge and ſole King, againſt the Uſe of 
ab- {emporal Rewards and Punilhn.ents, Twas, I 
ſurd 


would 


( 18 ) 


would reply, to ſhew the Abſurdity of uſing 


Puniſbments for Opinions in Matters of Con- 
ſcience and Salvation; and of giving Rewards 


for Profeſſing a Belief of ſuch or ſuch humane 


Doctrines. 


 2dly. Was all this to ſhew how unlawful it is 
to do a Thing which it ſeems no Body can do? 
It was to ſhew how unlawful it is to do what 
no body ſtrictly can do, but Thouſands in all 
Ages pretend to do, and ten thouſand are al- 
ways exhorting them to do. If I am oppreſs'd 
by any Man, and ruined by him, *tis all one 


to me whether he really had or could have ſuch 


Power, or only pretended to have it. And 
were ſuch vexatious Proceedings common in 


the World, he would do a ſignal Service who 
ſhould attempt the Proof that ſuch Oppreſſors 
could not have the Authority they pretended * 


to have. 


quire Virtue and Charity in the ſame Words, 
and tho” the Magiſtrate ſhould declare it to be 


his Intention to promote Obedience to the ſame 


Law, yet the ſame Law would not be One, but 
Two. P. 17. The Magiſtrate may put all the 


Laws of Chriſt into his Code, and yet be no En- | 
courager of Religion; for they rags to be Laws 


of Religion as ſoon as they come there. 


To this | reply, Firſt, If Chriſt requir'd on- | 


ly an Ourward Praftice of Virtue and Charity, 


or would be pleas'd with an Outward Conformity 
to 


Jour Second Objection is in theſe Words. 
Tho* Chriſt and the Magiſtrate ſhould Both re- 


Po at. td” 
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to his Laws, as the Magiſtrate is ſatisfied with 
an Outward Conformity to His, then indeed the 
Objection you make to his Lordſhip's Notions 
would be more plauſible. But ſince Chriſt re- 
quires and enjoins, and will accept of nothing 
elſe but outward Practice cotiducted by inward 
Sincerity : Nay, ſince he has declar'd that Out- 
ward Conformity alone 1s an Abomihation to 
him; the Difference betwixt the Laws of Chriſt 
and of the Magiſtrate muft be evident. The 
Paſſages in Scripture which condemn ſevere- 
ly external Worſhip when ſeparated from 
Internal, are frequent: Nor are Any more 
common than thoſe which command the Ser- 
vice of the Heart, Spirit and Truth, and a 


reaſonable Service. Are then Temporal Puniſli- 
ments proper to enforce the Laws and Edicts 


of Chriſt, and to affect the Heart as it ought 


to be affected to make it acceptable to God? Or 


have they any Tendency farther then to make 
Men outwardly conform? There is then this 


Difference, and 'tis a very material one, that 


tho* the Magiſtrate by his Laws ſhould require 
the ſame Action that Chriſt doth, and in the 
ſame Words, yet, the Rule of Action requiring 


a different Obedience, the Law muſt properly 


be different. Suppoſe the Magiſtrate enacts as 


Chriſt has commanded, Thor ſhalt do no murder, 


Suppoſe alſo a Man is deſirous tv be Maſter 
of his Neighbour's Goods, which he cannot 


be without taking away his Life: This too 


he reſolves upon, but he wants a favourable 
D Opportunity, 
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Opportunity. This Man obſerves the Magiſt- 
rates Law by his outward Conformity; but yet 
he is a Breaker of the Law of Chriſt, who | 
{ſearches the Heart, and will render to every 
Man according to the Intentions of That. 
2dly, To make your Conſequence as ridiculous 
as You can, you put it thus: The ſame Law 
would not be One, bit 'T'wo : Tis Chriſt's Law in 


the Goſpel, but if it gets into the Statute-Book, 
"tis as much Mahomets Law as Chriſt's. What 


is It that you mean by the word Same? *Twas a 
Law of the twelve Tables at Rome, That no Man 


ſhould bear falſe Tau : *Tis a Law of Chriſt's | 


too, Thou ſhalt not bear falſe Witneſs, Were 


Theſe Laws ſtrictly and philoſophically the 


SAME Laws, or only the SAME as to the Mat- 


ter f them? Was the Law of the twelve Ta- j 


bles,450 Years before Chriſt was born,the very 


numerical ſame Law with that which Chriſt 


eſtabliſhed ſo many years afterwards in the Gol- 


pel? Is not this as mere Chicanry as is poſſi- 


ble, thus to play with an ambiguous Word? 
But I ſee the Cauſe is to be maintained at an 

Rate, theſe are your own Words (p. 72.) and 
that the Controverſy is to be maintained by ap- 
pealing to the Paſſions, or even the Follies of 
Mankind, galy. You yourſelf p. 32, obſerve 


that the Roman Governors Laws were not 


Laws of Chrift conſidered under the Formality f 


of (hriſt's Laws that is, yon own them the 


ſame with Chriſt's as to the Matter only. If g 


any Law of Chriſt's was made a Law of the 
Roman 


(21 
Roman Emperor's, it then became a Civil, Soci- 
al Law; it required then, as a Civil Law, but 
a Civil Obedience; it demanded no more than 
an Outward Conformity to it, and conſequently 
was as much Mahomet's Law, or any one's elle, 
as Chriſts. | 
Your third Obje&ion is; If the Magiſtrate 
cannot add San#ioms to the Laws of Chriſt, 
then he can neither encourage nor diſcourage 
Religion. For if the Nature of Religion be ſuch, 
as not to be within reach of temporal Sanctions, 
the Conſequence is, that tis no more in the Ma- 
' giſtrate's Power to hurt it, than tis to che- 
; riſh it. p. 18. 
; But That Conſequence is denied. For tho! 
the Magiſtrate cannot add Sanctions to Chriſt's 
Laws, yet he may diſcorrage Religion. Or 
will you ſay that Dioclaſian, or any other 
Heathen Perſecutor, added Sæanctions to the 
Laus of Chriſt, or did not diſcourage Re- 
: ligion? Or has any Maſter of a Family, who 
„encourages Fidelity and Honeſty in his Ser- 
| vants by Rewards, the Power of adding 
' oanttions to the Laws of the Magiſtrate ? 
3 The Confuſion in all this Controverly has 
' aroſe, I think, from theſe Three Sources. The 
One is, that the Term Sanct ion is us'd ſome- 


he times ſtriftly for that Part of the Law which 
| annexes Puniſhments (or Rewards) to the Obe- 
* dience or Diſobedience paid to the Law: At 
Ie other Times, for all Encouragement and Diſcou- 
ragement annex 'd to them by the Legiſlator 


D 2 or 


6229 
or any one elſe, In the Firſt Senſe 'tis evident. 
ly impoſſible for any one to add Sanctions to a 
Law, except the Legiſlator himſelf, ln the 
other Senſe, 7. e. in a looſe and figurative way © 
of Expreſſion, the Magiſtrate may add Sanc- 
tions, and ſo can any body elſe, to a Law of 
Chriſt ; 3. e. they can encourage it, or diſ- 
courage it, as to the Outward Practice, in their 
ſeveral ways; which is in reality making it 
ſo far their own Law, whatever the Pretence 
may be. 

The Second is the Ambiguity of the Word 
Same. In the dextrous Management of which, 
Mr Dean has ſufhciently ſhewn his Skill; But 
of this I have ſpoken already, and ſhall ſay 
more. 

The Third and chief ariſes from not duly 
conſidering the Different Obedience to be paid 
to Chriſt's Laws and the Magiſtrate's. Chriſt 
by his Laws enjoins not only outward Prac- 
tice, but perfect Sincerity of the Heart join'd 
with it. The Magiſtrate never demands 
more than Outward Conformity to his Laws. 
Whatever the Magiſtrate add SanRions to, 
Jet it be done in what Words you pleaſe, 
and let what will be the End | propoſed, 
yet he cay in the Nature of things en- 
courage or diſcqurage by his Sanctions bur 
Part of what Chriſt commands, becauſe he can- 
not diſtinguiſh betwixt well-managed Hypo- 
criſy and Sincerity. The Laws of Chriſt con- 
{it of ſome things to be believed, and others 

| to 


| (23) 
to be practiſed by us in order to Salvation. Our 
Opinions are and neceſſarily muſt be govern'd 
by the Evidence which we are capable of get- 
ting: and *tis equally poſſible to force a Man 
to believe what is really contrary to his inward 
Conviction, and to make him think of and believe 
what he never heard of. The Civil Magiſtrate 
therefore has no Right to preſcribe what par- 
ticular Opinions his Subjects ſhall believe in or- 
der to Salvation; Nor can he ſelect particular 
Doctrines as Articles of Chriſtian Communion, 
the Neglect of which he reſolves to puniſh 
+ with Priſons, Racks, or Fires. For, Chriſt pro- 
poſing Heaven as the Reward of ſuch who be- 
iheved ſuch and ſuch Doctrines, Heaven will 
be obtained only by the Conditions propoſed, 
1and not by other Conditions of human Inven- 
tion. Chriſt alone had the Right to make the 
[Terms of Salvation. We are to accept Salva- 
tion upon thoſe Terms. The Magiſſrate there- 

fore cannot make other Terms, without aſſu- 
Iming a Power he was never entruſted with : 
and If he adds his own Sanctions, He can ob- 
lige at moſt but to ourward Conformity, which 
to Chriſt may be even an Abomination. Nay 
ſhould the Magiſtrate ſele& Thoſe and Thoſe 
only as Articles of Communion which Chriſt 
has mide the Articles of Salvation, yet the 
Magiſtrates Sanctions, 7. e. Rewards or Puniſh- 
ments, could reach but to Ourward Profeſ/ron, 
not the Heart which God alone can ſearch. 
But beſides matters of Faith, Chriſt has com- 
manded 
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the Magiſtrate here? His Buſineſs is certainly? 


Bar: (24 ) | 
manded us PraGice, and has enjoin'd us the 
Performance of Virtue, and a Hearty Deteſta- 
tion of Vice. What now is the Power of: 


Ay a todd ww 


to command what ſhall be done, not to Philo. 
ſophize or teach: *Tis not to make Men Honeſt 
upon Principle; for if That were his Buſinels, } * 
he has not Powers ſufficient for that purpoſe. 
He is to keep his Subjects from hurting each 
other, and to direct the Power of the Society 
for the publick Preſervation, This End may; 
be obtain'd without his being able to affect 
the Heart, or without his looking upon Prac- 
tice as our Bleſſed Saviour does. When the 
Magiſtrate prohibits any Vice, he doth not 
command that you ſhould deteſt that Vice 
from your Heart ; He doth not enjoin you that 
you ſhou'd look upon that Crime as Chriſt has 
commanded you; but he commands you not 
to Steal, Murder, or Forge under ſuch or ſuch 
Penalties, and eſteems them good Subjects o 
his who never break his Laws, tho* Chriſ 
at the laſt day may condemn them to everlaſt. 
ing Fire. Does the Magiſtrate ever concern 
himſelf with the Temper and Diſpoſition of tha 
Man who avoids what his Laws prohibit, an 
complies with what They command? Dot! 
He enquire if his Subject be Willing or Un 
willing, or do his Duty upon Principle o 
Love, or Fear, or only for Want of Oppor: 
tunity of doing contrary to it? No. 'The!? 


are the Buſineſs of our Religious Judge ar th 
| 1 lag 


8 
a. laſt Day, and manifeſtly enough diſcover the 
of Difference, the Eſſential Difference, betwixt 
ly: the Laws of Chriſt, and of the Civil Ma- 
lo. giſtrate. | | ; 
eſt I perſwade my ſelf that even Tor will think 
{; me in the Right in zbus ſtating the Caſe, be- 
ſe, | cauſe I have your Concurrence with me, P. 
; ch 26, 27. Nothing, ts tell us, can be the 
Matter of a Civil Law, which the Civil Ma- 
I giftrate cannot judge of: The Civil Vagiſtrate 
J cannot judge of internal Motives and Diſpo- 
7 fitions, bur by the means f External Actions: 
And therefore the Motions of the Heart, be- 
| fore they break out into Action, are exempted 
. | from his Juriſcliction. And farther, Outward 
Actions and their Circumſtances, being the only 
2 Indications of the Inward, which the Magiſtrate 
i has to judge by; as long as the Outward Ac- 
tions are ſuch as they ought ro be, ſuppoſing 
3 the Intention right, be has no Concern to en- 
14 quire whether the Intention be otherwiſe : And 
| 1 if Men act AS IF they were Honeſt. 
3 He has no Reaſon to look any Farther. 
3 Theſe Points being thus ſtated, let us fee 
what tis his Lordſhip has taught. Fir/?,Chriſt's 
Laws require not Outward Practice alone, but 
7 Outward Pradtice conducted by inward Sincerit 
„f Belief and the Motives of Religion, P. S. p. 
1 85. 2dly. The Civil Authority can reach to Out- 
ward Practice alone. ibid. 3dly. The Civil Ma- 
giſtrate adds his Sanction to Outward Practice 
as it aſfecta Society, ibid. 


1 The 


(26). 
The Firſt of theſe Propoſitions, I think. 
you will not deny. The ad. is the ſame with | 
yours juſt now cited. The Civil Magiſtrate * 
cannot judge of internal Motives and Diſpo- 
ſitions, but by means of external Aftions ; i. e. 
as you explain it, He has no Concern to en- 
quire whether the Intention he otherwiſe than 
Right, f Men act AS IF they were Honeſt. 
The 34. is the fame with yours, As long as | 
the Outward Actions are ſuch as they ought to 
be, — if Men adt as if they were Honeſt, He 
has NO REASON to look any farther. 
You are therefore ſtill to prove that his Lord- 
ſhip has given wp the Principle he had been 
contending for, and 


V. That when the Magiſtrate adds his 
Sanctions to his Law, which can reach only to 


external Actions, then he adds Sanctions to a 
Law of Chriſt. 


VI. That a Law obliging only to Outward) 
Conformity is the very ſelf-ſame Law with 
one which binds not only to Outward Con- 
formity, but to inward tco. 


VII. That the Magiſtrate cannot diſcourage - 
Religion, unleſs he has a Power to add Sancti- 
ons properly, to the Laws of Chriſt. | 


VIII. That the Magiſtrate cannot encourage | 
Religion, unleſs he has a Power to add his | 
Sanctions to the Laws of Chriſt. 


You next proceed, p. 18, 19 to carp at an 
Expreſſion of his Lordſhip's who calls an Action 
4 


e e eee 
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| a Law, and pretend immediately a Deſign not 


to be accurate in Language on purpoſe to hu- 
mour a Principle. His Lordſhip's Words are, 
Becanſe the ſame, Action is a Law of Chriſt, 


PS. p. 82. And, This ſame good Action is not 


a Law of Chriſt or Edict of his Kingdom. 84. 

I grant you that a Law is the Rule of Action, 
and not the Action it ſelf; and therefore the 
plain meaning of his Lordſhip is, Not that 
ſuch or fuch Action is 2 Eaw or Rule of 
AFion, but ſuch Action is required or com- 


* manded by ſuch or ſuch Law. However if it 


be ſo great a Crime, and ſuch vaſt Degus are 
carrying on, under Cover of that Expreſſion, 
I ask, What Deſigns was you carrying on, 


when you uſed the very ſame Form that you 


here condemn in the Biſhop > Shall I fay, 
"Twas not for nothing that you choſe to ſpeak 


in that manner? Or will you give me leave 
to charge you with talking againſt he Reaſon 
and Philoſophy of Language, by your uſing 
this Expreſſion? Or is there a Fate attends 
you that you ſhall always be guilty your ſelf 
of what you find Fault with in the Biſhop ? 


age His Lordthip has quoted the very Page where 


you uſed this Form of Expreflion, Anf. p. 


234. Will it be ſufficient for the Magiſtrare to 


age 
his | 


| 


an 
Tion 
4 


ſay, when he 1s call d upon to puniſh Offences 


againſi Virtue and Charity; This is Religion, 
THESE are Laws of Chriſt. What, Sir, 
doth THESE relate to in this Sentence 3 


Is it not Offences 2 And are not Offences 


E. Actions 
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Actions? If you will ſupply your own Sen- 
tence as you muſt, I hall only fay in behalf 
of his Lordſhip's, Go and do thou likewiſe. 
Upon this Inaccuracy of Expreſſion, which 
you your ſelf was guilty of, you triumph for 
a Page, and endeavour to ſhew that his Lord- 
ſhip cod not be accurate in his Language when 
be ſtrove to make the ſame Law as enafed by 
Chriſt, and as encouraged by the Magiſtrate. 
Tuo different Laws: *Twas time to leave the 
old way of calling a Law the Rule of Action; 
for that one Law ſhould make two different 
Rules of Action, i. e. that it ſhould be the fame 
Rule, and not the ſame Rule, was too knotty a 
Point to be explain'd. Upon this let me 
obſerve, 

Firſt you have made ufe of the Word, en- 
couraged, here inſtead of, enaFed, which 7s 
not for nothing I ſuppoſe. If it be One Law, 
and only Ons and the Same, to which the Ma- 
giſtrate annexes his Sanctions, and Chriſt his, 
then you ought to ſay plainly and properly, 
tis the ſame Law enacted by Chriſt and by the 
Magiſtrate. If the Magiſtrate annexes his 
Sanctions to a Law, it has all the Properties 
of a Law; *tis then enaFed, not encouraged. 
2dly. You expoſe his Lordſhip for making the 
ſame Law as enaFed b Chriſt and as encouraged 
by the Magiſtrate, two different Laws. *Tis 
?mpoſſible, you grant, for one Law to make two 
different Rules of Action. From this Conceſ- 
lion I thus argue. Thoſe are different 1 

that 
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that are different Rules of Action. All Laws 


of the Civil Magiſtrate require but Outward 
Conformity, Therefore all his Laws are dif- 
ferent from thoſe that require both tward 
and inward Conformity. The Magiſtrate an- 


nexes his Sanctions, Hanging, for inſtance, 
to Murder. 


If a Man abſtains from the Act 
of Murder, but yet encourages in himſelf alt 


Wiſhes and Deſires to Murder his Neighbour, 


and only wants an Opportunity to execute it, 
he obſerves the Magiſtrates Law, and 1s not 


| reputed guilty before him. He pays all the 
Obedience that is expected or required of him, 


and ſatisfies that Law to the full. But Chriſt 


too has annexed his Sanction to the Law of 


W Sar ia 


Murder, and expects Obedience to be 
paid to That. Does then ſuch a Man ob- 
{ſerve the Law of Chriſt? No, *tis evident 
he doth not, becauſe Chriſt requires a quite 
different Obedience to be paid to his Laws. 
Is the Law then, Do no Murder, which is the 
ſame in both Caſes as to the Mitter, but which 
require a different Obedience, as different as 
external and internal, Is this Law in reality 
Two or but One Rule of Action? Is there any 
Reaſon or Philoſophy in Language, either our 
own, or any other in the World, which for- 
bids us to call different Things by two Names. 
Or if the ſame Sound ſignifies different Things, 
is the Reaſon and Philoſyphy of Language a- 
g1inſt diſtinguiſhing them? His Lordihip his 
endeavoured to ſpeak, and in reality did ſpeak 

E 2 juſtly, 


( 30 ) 
juſtly, when he diſtinguiſhed between two 


diff erent Rules of AGions, tho' they were the 


ame in Sound. You for want of this have 
led your Reader into Labyrinths not to be 
extricated. 3dly. Whatever Reaſon or Philo- 
ſophy in Language may be againſt his Lord- 
ſhip, I ask, if in all Languages yet known, 


the Appearance of Virtue be not commonly 


call'd, Virtue ? Or if whenever we meet with 


the Term, Virtue, we muſt underſtand it ſtrict- i 


ly and philoſophically. *Tis the ſame in the 
Word, Prayer. Lifting the Hands and Eyes 
up to Heaven together with other proper Poſ- 
tures of Body, and uſing a peculiar Form of 
Words as to God, is call'd, Prayer, whether a 
Man really prays to God or not. Nay, our 
Saviour himſelf has call'd it ſo, Matt. 6. 
5. That is, The Appearances go by the 
Name of the Realities, and are call'd by the 


{ame common Term, tho' they differ as much 


as is poſſible, There is juſt the ſame Difference 
betwixt the Laws of Chriſt and the Magiſtrate, 
in reſpe& to the Obedience enjoin'd, as there 
is betwixt the real Virtue and the Appearance 
of Virtue, Qutward Conformity is all re- 
quired by the One, but inward Conformity 
from the Heart muſt be added to the Out- 
ward in the Other, . 

Your next 28 Pages are ſpent in making 
good theſe Two Points. The. | 
Firſt is, It ig not true that outward Actions, 


as they affect Saciety only, are the Matters of 
human Laws, The | Second 
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Second is, This Account given by your Lord- 
ip diveſts the Civil Magiſtrate and his Laws 
Fall Moral Rectitude. To diveſt the Ma- 
&/irate of Moral Rectitude, and to diveſt Laws 
& Moral ReFitude T ſuppoſe is agreeable to 
he Reaſon and Philoſophy in Language when 
tis explained; in the mean Time we muſt 
eſs at the Meaning of it as well as we can. 


* His Lordſhip had ſaid, That the ſame indi- 


| $idual Outward Aﬀtion, whether practiced upon 


he meaneſt Principle of buman Life, or 5 
He beſt is the Objett of the Magiſtrate's Care 
it affects Society; but *tis not Religion, not 
4 Law of Chriſt's any otherwiſe than as it is 
practiced upon a Principle of Religion, and up- 
on the inward ſmcere belief of a ꝓudgment to 
tome. And again, This is only annexing Sanc- 
ions to an Outward Practice, good and bene- 
fcial to human Society, let it be founded upon 
what Motive it will. — This ſame Outward 
Practice when it is upon a Principle of Vain- 
lory or any other worldly Motive, is ſo far 
from being Chriſt's Law, &c. And yet tis the 
aw of Men, as it is the ſame material Action, 
wſeful to Soczety, WIE. / 

; Theſe being his Lordſhip's Words which 
gave Occaſion to your TWO Propoſitions, you 
Þegin the Proof of your Firſt with this ſup- 
poſal, p. 21—22, J ſuppoſe your Lordſhip 
nean Outward Actions materially the ſame 
with the Outward Actions required by the Laws 
M Chriſt, and theſe you ſay, are ihe only proper 
« Malter 


from which they ariſe. P. 23. you ſay, his 


( 38 ) 
Matter of human Laws, without ANY re. 
gard to the inward Principles or Diſpoſition® 


Lordſhip teaches, that Outward Actions with. 
out regard to the Intention, are the only Obied 
7 the Magiſtrate's Care. And again, Tow? i 
ordſhip ſays, the Law can take no Notice of 
the Intention and Motives of the Action. ibid, 1 
I cannot but obſerve upon This, 1 
Firſt, His Lordſhip has no where ſaid, What Ks 
you have thought moſt fit for your own Pur. E 
poſes to make him ſay, that the Civil Magi. F; 
ſtrate can take no Notice of the Intention of the T 
Action. He has no where treated of Outward 
material Actions conſidered meerly in them. 
ſelves, and ſeparate from the Intention of the 
Agent. So far is he from this, that His Lord. 
ſhip has all along diſtinguiſhed betwixt the 
Principles or Motives of Practice in order to 
determine the Difference between the Laws of 
Chriſt, and of the Magiſtrate. Does He not 
always mention, the Principle, the Motive ol 
Outward Actions; nay has he not uſed One or 
Other of thoſe Words Six Times at leaſt in 
the two Paſſages you have cited from him 
You complain of my Candor, but is this Juſtice, 
to pretend that his Lordſhip means only Owt- | 
ward material Actions void of Principle or I. 
tention, like the ſtriking of a Clock, or the 
Falling of a Stone? 2dly, You have taken 1. 
great deal of Pains to ſhew that the Intention 
is and ought to be examined into by the Ma- 
1 giſtrate. 


8330 


'*-Siſtrate. His Lordſhip has no where ſaid any 
hi Thing to the contrary. *Tis granted you, that 


he Intention of the Criminal is the chief 
enn Thiog to be found out by the Judge. His 
com ryal is chiefly to learn, if he did commit 


9W fuch and ſuch F acts, and then if he deſign'd to 
7 do them. If it be prov'd that he intended to 


210 ill a Man, he 1s treated inſtantly as a Mur- 


derer. What now is your Inference from this 
Conceſſion? Is it this, Therefore the Ma- 


wi piſtrate is judge of inward Motives and Prin- 


ciples, and has a Power to puniſh them ? 
*The Magiſtrate has a Right to examine into 
the Intention of an Action, becauſe ſo far as 
an Action is intended, ſo far it is a Man's own 
Action; and ſo far he 1s accountable for it. 
But then the Magiſtrate does not concern him- 
Self with the Principles of that Intention, or 
regard Them, farther than as Proofs of the 
Intention. A Man, for Inſtance, is fully per- 
ſuaded that the Pretender has a Right to the 
Throne of Great Brittain. In Conſequence of 
this Principle he is guilty of ſome Overt Act 
of Treaſon againſt King GEORGE. Tis 
proved upon him that he intended to do what 
he is ſuppos'd to have done, and upon that it is 
that the Government executes him. It is not 
| conſidered whether the Man really believ'd the 
Pretender to be King James's Son or not; or 
„whether he acted upon that Principle or an 
r other: but whether he de/fpn'd that outward 
Act which is proved upon him. 34ly. If you 
oppole 
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Practice, and execute its Sanctions upon the 


fore miſtaken. You are therefore to prove, 


( 34 ) | 
oppoſe his Lordſhip, you ought to prove that 


Civil Authority can reach Beyond the Outward 
Malice of the Heart, which doth not break; 
out into Practice, as well as upon That which 
does. His Lordſhip was ſhewing the Dif. 
ference between the Laws of Chriſt and o, 
the Civil Magiſtrate, and founds what he 
ſays on This, That Chriſt's Laws require Our. 
ward Practice conducted by inward Sincerity, 
and unleſs the Heart goes along with the Pra- 
ctice, he has annexed no Rewards: On the 
other Hand the Civil Magiſtrate annexes his 
Sanctions to Outward Practice, whether it he, 
or be not, conducted by inward Sincerity, and 
makes the Uſefulneſs to Society his Meaſure, 
My Lord has uſed, Outward Practice, External 
Acts, and ſuch like Expreſſions as they have 
been us'd a Thouſand times by all that ever 
wrote on this Subject, and the Meaning of 
the Expreſſion was never, I am perſuaded, be. 
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if you reſolve to oppoſe his Lordfhip, ö 

IX. That his Lordſhip has denied to the 
Civil Magiſtrate a Right to examine whether 
the Criminal intended to commit the Fault 
which he has committed. i 
X. That the Laws of the Magiſtrate can 
reach to all and every Practice that the Laws of 
Chriſt can, and are de/gned by the Magiſtrate 


to remove inward Evils, 


P. 26, 


that | (35 ) 
var Þ- 26, 28. You ſtate the Truth of the Mar- 
the 77 concerning the Magiſtrate's Power, and you 
realy are clear and expreſs, that iff Men act AS 1F 
then were Honeſt, He (the Magiſtrate) has NO 
3 REASON to look any farther. This an in- 
different Perſon would think vaſtly /ike 
his Lordſhip's Aſſertion, that the Ma- 
iftrate annexed Sanfions to an outward 
Practice, good and beneficial to humen Society, 
rt it be founded upon what Motive it will. 
7 But notwithſtanding that, You go on to 
..7 illuſtrate by a pretty Similitude, that the 
; Magiſtrate has to do with Internal Diſpoſitions, 
and that 'tis his proper Buſineſs to remove them. 
! Nay, you bear a little hard upon him if he 
confſines his Judgment to external Actions only, 
and ſay expteſly, he would dwindle into a meer 
State-Mountebank, and bis Laws wou'd be meer 
Beauty- Waſhes. Remember, Sir, what *tis 
you have told us in this very Page, that if 
| Men af ASIF they were honeſt, the Ma- 
1 giftrate has no Reaſon to look any farther : 
And, As long as the Outward Actions are ſuch 
| as they ought to be, ſuppoſing the Intention right, 
be bas no Concern to enquire whether the In- 
: tention be otherwiſe. A Friend of mine upon 
reading this Page, was ſo clear that you had 
directly contradiFed your ſelf in it, that 
to prove it, he promis'd to Uſe your own 
Words only, and obliging me to anſwer directly 
to his Queſtions, He began thus 


F 2 
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D. Is it not dealing in 1 7 TOR only, 
10 make People look well whether they are in 


Health or no ? 
A. 1 anſwered readily, Yes. 


©. Is it not the Phyſitian's Care and Buſi- J 
neſs to look farther than mere Outward Appear- | 


ances 2 
A. I replied, No doubt it is. | 
O. Is it not the Phyſitian's proper Buſmeſs 


to remove inward Evils? 


A. Dr. Sherlock ſays, and very truly, To re- 4 


move inward Evils is his proper Care. 
Now then let us conſider the Magiſtrate. 
O. Is it not his proper Care and Buſineſs to 
reniove internal Evil Diſpoſitions ? 
A. I muſt own the Dean ſays, * Tis his Buſi- 


neſs, or he wou'd dwindle into a mere State 
Mountebank. 


Q. Pray muſt not the Magiſtrate's Laws be 
deſigned to reach to internal Evils 2 


A. Certainly, or elſe his Laws wou'd be 
mere Beauty-waſhes. | 

Q. But what if Men act AS IF they were 
Honeſt, has the Magiſtrate any Reaſon to lock 
farther, 1.e. to look beyond the Appearance 
of Honeſty > 
A. The Dean ſays expreſly, He his NO 
REASON: He has NO CONCERN 
to enquire whether the Intention be otherwiſe. 
I hope, ſaid he, I have wade out what I 
propos'd, For by this laſt Anſwer 'tis plain, 


that the Magiſtrate is a meer State-Mountebank, 


if 
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if he doth not, what he has NO REASON 
in to do; and his Laws are mere Beauty-waſhes, 
if they obtain not what the Magiſtrate has 
no concern to enquire after, Dcſire therefore 
J. Mr. Dean to prove 
» Xl. That the Magiſtrate is a mere State- 
* Monuntebank, and his Laws mere Beauty waſhes, 
if He doth not, what Mr. Dean ſays, he has 
no Reaſon to do. 


In P. 28—30. you have been ſo kind as to 
acquaint his Lordſhip what carried him into 
his Notion, viz. his conſidering the Magiſtrate 
oO 43 annexing Poſitive Rewards % Good Actions, 
which, you lay, is rarely the Caſe, and the very 
Attempt to do it, would be in moſt Caſes abſurd 
and ridiculous — IF Men do well, the Ma- 
giſtrate looks upon them as doing their Duty, 
in virtue of the Obligations they are under, 
and not as having a Right to be paid by him 
Por their Goodneſs or Religion. — The Reward 
: which thoſe who do well entitle themſelves to 
from the Civil Magiſtrate is Peace, Protection 
and Impunity..— And therefore when your 
> * Lordſhip ſpeaks of the Magiſtrate's rewarding 

particular good Actions by à particular Re- 
ward, you argue from a Caſe that has little 
Foundation in Fact or Reaſon.— Good Actions 
carry their own Reward with them, they ſecure 
to the Doers of them the Protection of the Go- 
vernment, fron which none are or ought to be 
excluded but ſuch as do ill.— Were the Ma- 
f F 2 . giſftrate 


\ 


iſtrate to pay a Thouſand Pounds for a good 
"1Fion, be would conſider whether it were good 


or no. | 


Upon theſe Aſſertions I beg Leave to make 1 


the following Obſervations. Firſt, You grant 
that in ſome Caſes, tho' rarely, Poſitive Re- 
wards may be annexed to good AFions, Why 
then muſt you expoſe and ridicule his Lord- 
ſhip for conceiving it poſſible to have a par- 
ticular good Action receive a particular Re- 
ward 2 His Lordſhip ' argued from a Caſe 
which has ſome, tho' little Foundation in Rea- 
ſon and Fact, you ſay. I put ſuch a Caſe 
particularly, You tell the World therefore 
that I bave ſhewn my ſelf capable of writing a 
Book upon a Subjed I do not underſiand. How. 


did I ſhew That 2 Why, truly by arguing up-, 


on a Caſe which you your ſelf grant ſometimes 
happens, viz. the annexing poſitive Rewards 
to particular good Aﬀions. 2dly. By the Ma- 
giſtrate*s Sanctions annexed to Religion Lou, Sir, 
generally muſt mean Puniſbments, not Rewards, 
Here you have ſpent no leſs than Three Pages 
in proving, that tbe very Attempt to annex 
poſitive Rewards ro good AGions would be in 
moſt Caſes abſurd and ridiculous ; and I per- 
ſuade my ſelf, you are not for the Magiſtrate's 
doing what you think abſurd and ridiculous, 
But beſides this general Reaſonins,you obſerve 
here, That the Civil Magiſtrate encourages 
Virtue, even as it is beneficial to Society, by 
puniſning Offences againſt it; be mt So- 

TO briety 


2 » ww. o X»-i#75 = 


8 (390 
*Briety by puniſhing Drunkenneſs : RELIGION 
Land ety 6 me IRRELIGION 
and PROFANENESS.P. 28. I would ask, 
If this be the Magiſtrate's method of encourag- 
ing Religion, viz. puniſhing Irreligion, what is 
meant by that Complaint in the Report againſt 
the Biſhop of Bangor, that he is againſt en- 
Fouraging Religion by Temporal ards 2 
What Temporal Rewards are you, or can you 
pe for, who tell us tis abſurd and ridiculous 
Fo have any, nay that the Encouragement of 
Religion is by puniſhing Irreligion? The Bi- 
thop of Bangor was accuſed in the 7 ar For 
impugning the Supremacy, How did he do 
That? Why by a Conſequence drawn from 
fome Propoſitions in his Sermon, he declares 
That to encourage Religion by Temporal Re- 
Wards is to act contrary to the Intereſt of true 
Religion. Report P. 16, 17. You here tell us, 
irſt, that the Laws of Chriſt are the ſame 
gith the Moral Law. Then, Poftive Rewards 
p good AFions haue little Foundation in Fact or 
leaſon; and laſtly, That in moſt Caſes *twou'd 
Et abſurd and ridiculous to annex Rewards. 
Nay leſt the Reader ſhould imagine that Re- 
gion might be one of the Caſes that you ex- 
pt, you tell us the Magiſtrate encourages Re- 
tion by puniſbing Irreligion. 1s this declaring 
gainſt temporal Rewards for Religion, or not? 
not this declaring it abſurd and ridiculons to 
courage Religion by particular poſitive Re- 
rde? Happy Mr. Dean of Chicheſter, that 
1 can 


( 49 ) 


can openly call that abſurd and ridiculous, for 
which he can proſecute one of his Superiors 
with Applauſe! But this is not all. Tou 
add, If Men do well, the Magiſtrate looks upon 
them as doing their Duty— and nat as having a 
Right to be paid by him for their Goodneſs or 


RELIGION. *Tis abſurd and ridiculous 
you ſay, to annex poſitive Rewards to Good 
Actions; To annex Tithes to the Duty of the 
| Clergy is to annex politive Rewards to good 
Actions; Therefore *tis according to you 40. 
ſurd and ridiculcus. I leave you to conſider 
how far this Argument of yours affects the 
Eſtabliſhed Church, and ſhall only add that you 
have proved, P. 13, 14. in a ſet Paragraph, tha 
tis lawful to charge Conſequences upon a Doctrin 
which the Writer had not in his Thong bt. 
3dly. The Reward, you ſay, which thoſe tha 
do well, entitle themſelves to from the Citi 
Magiſtrate is Peace, Protection and Impunir } 
all which they forfeit as ſoon as they do ill. 
this all the Reward, all the Encouragement thi 
you allow without the Magiſtrate's acting als 

furd and ridiculous? Or can you ſay that thi 
Biſhop of Bangor is againſt This? ls it c 

minal in him to allow this, and to plead fc 
all this; and can you be his Accuſer and Con 

demney, when you allow and plead for juſt ti 

{ame 2 àthly, You add, that more than th. 

has little Foundation in Fact or Reaſon. If y 

allow that thoſe who are of the true Religid 

do well, I ask whether Religion has not be# 

oy encourag 
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* # encouraged by particular poſitive Sanctions 
ever ſince Conſtantine's days? Whether or no 
al Fatt there fore is not againſt ycu? Is Reaſon 
, © againſt Fact, or no, in that Calc ? Laſtly, whe- 
„ ther Fact and Reaſon too have not been toge- 
8 ther in annexing poſitive Rewards to particular 


od good Actions in all Countries yet known ? 
ne Sthly, You lay it down as a Rule, That che 
"& Reward of thoſe that do well is Peace, Pro- 
, tedlion, and Impunity, and that none ought to be 
Je excluded from the Protection of the Government, 
the but thoſe who do ill, Do They then who dif- 
Fer from the Magiſtrate in religious Opinions do 
ill? If they do well, you ſay their Reward is 
Peace, Protection, and Impunity. You muſt 


- not think to evade the plain Qgeſtion, Do they 
* ill or well in following their Conſciences, even 


in Oppoſition to the Magiſtrate, in religious 
Opinions? If they do zeell, they are intitled 
Ito Impunity : Conſequently all thoſe Laws 
which lay Men under Inconveniences for their 
Opinions, different from the Eſtabliſhed O- 
pinions, ought to be removed; unleſs you can 
Fprove that real Inconveniences upon the ſole 
Account of Opinions is conſiſtent with Im- 
unity. Laſtly, What is it that you mean by 
g laying, Were the Magiſtrate to pay 10001. 
Vr a good Action, he would conſider whether it 
g were good or no. Can a Man of your Hhilities 
% deſcend ſo low as to play with an ainbizuous 
„Word, and thus abuſe your Reader? Is thz 
Term, Good, uſed always in the Meral Senſe ? 


Or 
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3 (42) 
Or is it not a Good Action, and always call'd * 
ſo, to fave one's Country from Ruin? Good to 
the People ſaved, and worthy of Reward. But 
yet if the Man perform'd this Action from a a 
Principle of Vain-Glory, or any ſecret ſelfiſh 
Deſigns, the Action is not good, i. e. morally * 
good. Were the Magiſtrate therefore to re- 
ward ſuch an Action, would he ſearch into the 
Morality of the Act, or ought he to look be- 
yond the apparent Deſign and Tendency of the 
Man? And when the Magiſtrate rewards E. 
vidences for diſcovering their Accomplices, 
does he conſider the Morality of the Act, or 
the Perſons Conſcience and Opinion? You are 
thank ̃ . ˙ 
XII. That to annex poſitive Rewards to par- 
ticular good Actiont, has little Foundation in 
Fadi or Reaſon, and is, in moſt Caſes, abſurd 
ee, ER : 
XIII. That to encourage Religion by poſitive | 
Temporal Rewards is not abſurd and 22 
upon your Scheme, | 
XIV. That thoſe do i, who differ from the 
Magiſtrate in Religions Opinions, and there- 
fore are not entitled to Imipunity. Or if you 
ſay they do well, you muſt prove it agreable 
to Impunity, to lay Men under Inconveniences 


for their Opinions in Religion. 


Before I proceed, I muſt remove an Objecti- 


on which you make 2:20. L your Lord- 


ſoip, that a Natural 


7 


ight 0 4 Place at Court 
is 4 very new N 


otion, This was occaſioned [ 
guels ? 


1 ( 43 ) 
gueſs by what I ſaid 2d Lett. p. 56. Whether 
* Diſſenters are not deprived of a Natural Right 
by Negative Diſcouragements, And whether 
2 che Loſs of a Natural Right by a Poſitive Law 
be not a Poſitive Puniſhment ; Mur Locks and 
Bolte are not deſigned to deprive Men of what 
they have an equal Natural Right to, but to 
* keep Men from taking what they have no Right 
to. I uſed the Word Natural Right in the 
Sence which the beſt Writers very frequently 
do. Grotius obſerves, de Jure Belli & Pac. c. 1, 
10. 3. Quadam dici Juris Naturalis quibus 
Jus Naturale non repugnat. Some things are 
| ſaid to be of Natural Right, which Natural 
Right dorh not claſh with. The Thing intend- 
ed by the Term is that One Man is equally ca- 
3 pable with Another of any Place to ſerve his 
Country, if he be equally honeſt, and equally 
able. That which aſſures me that we mean 
the ſame Thing, though you diſlike the Word, 
is, that you ailert that the Magiſtrate c-z2hr 
not to hurt Men for Opinions, i. e. he ought 
not to incapacitate Men for their Opinions, 
the jf to incapacitate is a real Hurt to them. A 
! Natural Right therefore is allowed by all in 
this Sence, who do not think that Religious 
Opinions are the Subjects of Force, and exclu- 
# five of a Capacity to ſerve the Publick. i. e 
7 Thata Chriſtian ought to have been exclude 
2 from ſerving the Roman Emperors before Con- 
ſtantine's Time, a Proteſtant now in France, an 
? Epilcopalian purely on that Account in Holland 
or Scotland, 8 Lou 


( 44 ) 

"You next conſider, p 32. the Authority 
of Seripture appealed 2 his Lordſhip. The 
Thing to be proved by his wry was, that 
the SanFions of the Magiſtrate conſidered as a 
Magiſtrate, are no more than the Sanctions of , 
human and ſocial Laws. And he inſtances in 
the Sanctions of the Roman Magiſtrate as 
7 hey are deſcribed by St. Paul, Rom. 13. before 
ive Magiſtrate beew any ching of Chriſt, nay 
when he was an Enemy to the Laws and Edits 
of Chriſt's Kingdom. 

Your Reply is, Will it follow that becauſe 
the Magiſtrate, who knew nothing of Chriſt, 
did not add Sanfions to the Laws of Chriſt, 
therefore the Magiſtrate who does know him, 
cannot add Sanctions to Chriſt's Laws ? It will 
follow upon your Principles juſtly, as abſurd 

as it is. For if the Magiſtrate's Law and 

Chriſt's Law be the very ſelf fame Law, then 
as often as the Magiſtrate adds Sanctions to his 
own Laws, which are in Matter the ſame with 
Chriſt's Laws, he adds Sanctions to Chriſt's 
Laws. Or thus, The Roman Governor's Laws 
were many of chem Moral Laws, p. 32. or 
Laws of Reaſon and Nature; Chriſt's Laws 
are almoſt all Laws of Reaſon and Nature, 
Therefore the Roman Governor's Laws were 
Laws of Chriſt. Either then allow this 
Conſequence abſurd and ridiculous as it is in 
it ſelf, though juſt and true upon your Prin- 
ciples, or elſe Adele, another thing, vig. 
That the Confequence which you charged 
upon 


of * 3 ih 


upon his Lordſhip in your Anſwer, p. 24. and 
which in your Conſiderations you pretend to 
vindicate, p. 14, 15; That the World muſt bz 
torn to Pieces without Remedy if the Magiſtrate 
cannot add SanFions to the Laws of Chriſt ; 
that this Conſequence, I ſay, is abſurd, ſince the 
World was not torn to pieces when the Magti- 
ſtrate did not add Sanctions to Chriſt's Laws, 

You have a ſecond Reply, St. Paul requires 
Obedience to ſome Laws relating to Government 
in the 13th to the Romans. 7 hey too are the 
Roman Governors Laws ; are they then become 
Laws of Chriſt's, or not ? J anſwer, the Laws 
required by St, Paul there, are the Laws of 
Chriſt. IF they are, ſay you, then the Magi- 


grate's Laws may be the Laws of Chriſt, and by 


Parity of Reaſon Chriſt's Laws may be the Ma- 


giſftrate's Laws, I reply, The Magiſtrate's 


Laws are the ſame as to the Matter of them 
only; and by Parity of Reaſon Chriſt's Laws 
are the ſame with the Magiſtrate's Laws in 
the Matter only, Chriſt and the Civil Magi- 
ſtrate are Two diſtin& Legiſlitors, their Laws 
arc made for different Ends, the SanQions of 
their Laws are quite different, and the Obe- 
dience to be paid to them is quite different, 
and yet the Laws are the very ſame to Mr. 
Dean, becauſe the Matter is the ſame. 

A third Difficulty is ſtarted upon this Lo- 
pick, and repeated again more fully, p. 55- 
Here 'tis thus, Is there any Difference in this 
Caſe between the Laws of God and of Chriſt 7 

4 G # þ The 


1 (469 
The Roman Governour's Laws were not Laws 
of Chriſt, conſidered under the Formality of © 
Chriſt Lame; but many f them were Laws 
of God: Unleſs your Lordſhip will affirm, that 
the Moral Law ig not the Law of God, or that 
the Roman Magiſtrate encouraged no Part of 
the Moral Law by his San&ions.— You muſt 
ſbem that the Moral Laws encouraged by the 
Magiſlrate are not the Laus of God, any more 
than the Laws of Chriſt, attended with Tem- 
poral San ions, are the Laws of Chriſt, To 
this I reply, 

Firſt, As you grant that the Roman Go- 
vernor”s Laws were her the Laws of Chriſt, ſo 
neither were they the Moral Law : And this 
plain Reaſon will evince it to you; viz. The 
Moral Law requires internal Obedience, p. 55. 
The Roman Magiſtrate's Law required only 
external Obedience, therefore the Moral and 
the Roman Magiſtrate's Law were not the 
fame. 2dly, No Man 1s tried in Civil Courts 
or puniſhed for violating the Law of Nature, 
ſtritly and properly ſo call'd, but for the 
Breach of Civil and Social Laws, of ſuch as 
affect the Peace and Quiet of the Subject. and 
havecivil Sanct ions annex'd to them. He is a 
good Subject that obeys the Law of the Land, 
and acts as that obliges him; but yet he would 
be far from a good Subj e& to the Law of 
Nature, who did no more Kan what the Civil 
Law compell'd him to, by its Sanctions an- 
nex'd to the Matter of the Moral Law. But 


3dly, 


610 


7 2dly, The Moral Law receives not its Power 
of Obliging Men to Conformity to it from any 
Authority, Law, or Command of Men; no, 
not from any Law or Command of God him- 
* ſelf.” But it obliges rational Creatures, ante- 
2 cedent to all Puniſhments, by the eternal and 
unchangeable nature of Things. In conſe- 


quence of which eternal neceſſary Obligation, 


God himſelf is obliged by it, and makes it the 


Rule of all his Actions. God therefore making 
us as he has, and giving us the Powers of Per- 


ceiving and Judging, and of Freedom, has as 


plainly diſcovered it to be his Will, that we 
ſhould act according to this Rule; and by 


making us to conſiſt of Bodies as well as Souls, 
he bas made natural Rewards and Puniſhments 
the neceſſary Confequences of the Obſervation 


or Breach of the Moral Law. Happineſs is 
in the Nature of Things, the Conſequence of 
Virtue, as Miſery is of Vice, and theſe are 


the Sanctions by God annexed to this Law. 
And thus in both thele reſpects, as God go- 
verns himſelf by it, and is obliged to do ſo, 
and as he has made Man as he has, the Laws 
f Nature and Reaſon are the Laws of God. 


P. 55. Should the Magiſtrate now imagine 


: himſelf to be the Judge of this Law, and that 


"tis bis Buſeneſs to ſee that Obedience be paid to 
its DiFates, with reſpe& to God as well as Men, 
and that Offences againſt it be puniſhed, as you 
tell us it is, Anſ. p. 5. he muſt be. furniſhed 
with proper Faculties, or Powers by oy! to 

now 
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know when Offences are committed and when 


not; and he mult be able to punith all Of- 
fences againſt it. To fay that *tis bis Buſineſs 
to ſee that Obedience be paid to it, and to puniſh 
Offences againſt it, and to grant that ſome Parts 
of it cannot be judged of by him, is to ſay, 
tis his Buſeneſs to do what 'tis impoſſible he 
ſhould do; and that he mu? puniſh what he 
cannot know. You aſlert p. 55. that the Mo. 
ral Law requires internal Obedience, and no 


doubt *tis not Virtue which doth not proceed 4 


from a Pure Heart. Can the Magiſtrate judge 
of this; or can he puniſh Offences againſt it? 
If *tis the Magiſtrate's Buſineſs to puniſh Of- 


fences againſt the Law of Nature, the Ma- 


giſtrate becomes à Criminal before God if he 


doth not prmiſh ſuch Offences. The Magiſtrate | 


is therefore guilty of a great Crime, if he 
puniſhes not INSOLENCE and PRIDE, 
and HAUGHTINESS, let it proceed 
from what Bottom it will, whether it be na- 
ture Vitium or Animi; for INSOLENCE 
or PRIDE or HAUGHTINESS are 
as much Breaches of the Lam of Reaſon, or 
the Moral Law, as any other. 

Yow'll be ready to ſay, as you did before, a- 
bout the Laws of Chriſt, Will it follow that 
becauſe the Magiſtrate cannot puniſh in ſome 
Caſes, that where be does know the Offence he 
cannot add bi, Sandtions? P. 31. and That 
where there are ſufficient Indications to judge by, 
the reaſon limiting his Power ceaſes, P. 27. l 


reply, 
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reply, ſuppoſe a PROUD and HA UGH- 


I Conduct diſplaied it ſelf very viſibly, fo 
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viſibly, that nothing but Zeal and Prejudice 
could pretend to juſtify it; ſuppoſe too further, 
that ſuch Conduct was founded upon this Prin- 
2 ciple, Tis lawful thus to treat one who in my 
Opinion has injured me: Such a Conduct l 
ſay is plainly contrary to the Law of Chriſt, 
and therefore contrary to the Moral Law, 
which is the ſame with the Law of Chriſt ; 
and as *tis, upon Suppoſition, a viſible Breach 
of the Moral Law, tis the Magiſtrate's B- 
© neſs to puniſh it. Will Ton, Sir, aſſert this to 
be true, and allow its Conſequences where- 
2 ere they fall 2— 


The Truth is, Tis not the Magiſtrate's Bu/7- 


neſs to ſee that Obedience be paid to the DiFates 
of the Law of Rea ſon, and that Offences again/? 
it be puniſhed. For the Rule of Duty is of much 
ęreater Extent than that of the Magiſtrate's 
Laws. Piety, Humanity, Liberality, Juſlice, 
Fidelity require of us abundance of Things, 
* which publick Laws can never reach to. Seneca 
de Ira. l. 2.c. 37. All Men ought to be go- 
verned by the Moral Law, and all are accoun- 
table to God, and to him alone, for Offences 
{againſt it. The Magiſtrate's Buſineſs is to pro- 
tect his Subjects from Injuries, to ſecure them 
in their Liberties and Properties, and in order 
to this to command ſuch Rules of Action as 
are moſt fit and beſt adapted to thoſe Ends. 
His Laws are no more the Moral Law, than 
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the private Injunctions of any private Per- I 


fon to his own Servants are the Law of the 
Land, though as to the Matter of them they 


may be the fame. The Law of the Land an- f 


nexes Hanging to ſtealing. Suppofe a pri- 
vate Perſon when he — with a Servant, 
tells him, that if he ſteals to the Value of five 


Y 
* . 


Shillings from him, he ſhall forfeit his Year's | 


Wages. Is this private Contract, which is a 


Law to the Perfon fo obliged, the very | fame 


Law with the Law of the Land > Or is it 
more fo than in reſpect of the Matter only? 

The Magiſtrate cannot exact any thing con- 
trary to the Moral Law, more than a Private 


Man can make private Laws contrary to the 
Law of the Land. The Magiſtrate's Power 


is to direct the Force of the Commonwealth 


for its Good, and therefore his Laws are not f 


the Moral Law, of which he cannot in all Ca- 


ſes judge, but are Social Laws, of which he 
can judge in all Caſes : They are ſuch as by 


an external Compliance will obtain the End 
they are made for, and not ſuch as cannot ob- 
tain their End by ſuch a Conformity as he is 
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proper Judge of. You are therefore {till to 


prove, 


that the Moral Law be obey d, and to pumiſo 
Offences againſt That. 


XVI. Since you grant, That the Magiſtrate | 


who knew nothing of Chrift, did nat add 
Santtions to the Laws of Chriſt, p. 31. Lou 


are 


XV. That the Magiſtrate's Bufineſs i is * 


: Ft )- 
are to ſbew that. * World MUST be tern 
s pieces without Remedy, if the Magiſtrate 
cannot add Sanctions to Chriſf's Laws. 
Vuour next four Pages are ipent partly uport 
the Unpropriety of the Inſtance of Charity to 
explain His Lordſhip's Meaning; and partly 
in ridiculing it, with an Air becoming a Man of 
Abilitiet, and 4 Decency peculiar to Mr. Dean 
of Chicheſtes. * When the Fit of Humour was 
off a little, you could ſze and own too that the 
7 Caſe of Ce FF — Motives of Vain- ory 
L 1 ſtated: in the. Poſtſeript, p. 29. I ask op 
- then with what Conſcience ot Honeſty you 
e : could talk, as you do, about-Srock-jobbing, and 
© Charity, ſometimes neat Par, ſometimes much be- 
: lowit. Were the Queſtion indeed abour the 
: Advantages ot Diſadvantages of a Law, propo- 
fing a Reward of Charity in ſpecifick Terms, 
vou might have juſtly diſplayed your Talerit 
in Stack. jobbing; but as a Caſe was only put 
in order to explain a Doctrine, which was clear- 
ly explained roo by the Inſtance, your Skill in 
+ Brokeridge was juſt us pertinently applied, as if 
you had recounted your Exploits hen you 
was a Juſtice of the Peace. 
His Lordſhip ſaid, The outward Action of 
1 diftributing Money, or Neceſſaries which may 
the Want of Others, let it be upon whar 
Principle it will goes under the General Name 
M Charity. This was to be expos'd and ridi- 
culed ; and in order to that, perverted In- 
Ice, try Lord, this is great News I never 


heard 


—— 


523 
beard that giving Money upon what Motive ſo- 
ever was Charity. Good Sir, who ever ſaid it 
was ſtrictly and properly Charity? Did the 
Biſhop ſay ſo? Or is it Jnſtice to charge him 
with it? Are not his Words expreſs, Goes 
under the general Name of Charity > Does 
not that imply that tis not properly Charity? 
Was it not the Deſign of the Inſtance to ſhew 
that the ſame outward Action, when command- 
ed by a Law of Men, and with the Sanctions 
of Men, is not Religion; but when it was 
performed upon an internal Principle of Duty 
and of Obedience to a Law of Chriſt, then 
only it was a Religious AQ? You was to prove 


that diſtributing Money upon the Motive of 


Vain-Glory, or {uch like Principles did not go 
under the Name of Charity, or that if it were 
Charity, *twas the ſame which Chriſt com- 
manded and will reward. Inſtead of that, you 
very judiciouſly chooſe to expoſe and ridicule 
an Attempt to reward Charity. Pray, Sir, in 
your next be pleaſed to prove, there 1s no ſuch 
Thing as Tranſmutation of Metals, and you'll 
talk juſt as much to the purpoſe. | 
You ſay indeed, That barely giving of Mo- 
ney is no Law of Chriſt. 33. But is not the 
giving Money to ſupply the Wants of others 
a Law or Command of Chriſt 2 Is it ridicu- 
lous, ſo monſtrouſly ridiculous, to aſſert this, 
that you thought it not improper to make His 
Lordſhip ſay, in a manner as fooliſh, as you 
could pet him, Look ye now, is not this 
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a Law of Chriſt 2 The Queſtion is, Whether 
the Inſtance of Charity 1s not properly enough 
applied to convey the Ideas of what was dit- 
cours'd of to you, You deny it upon this 
Reaſon, p. 55. The Reafon why the outward 
Act would not be Charity, is not becauſe the 
Laws of Chriſt cannot be encouraged by the 
Civil Power; but becauſe in the Nature of the 
Thing there is a Difference between Giving and 
Selling. *Tis, I hope, at laſt agreed by you 
that the Nature of Things differs according to 
the Circumſtances. But let me tell you, This 
is what His Lordſhip pleads for, and makes it 
a Fundamental Diſtinction in his Poſtſcript. 
Is it not evident then, That fince in the Na- 
ture of the Thing there is a Difference be- 
tween outward Acts according to the Motives 
of them, and the Magiſtrate cannot come at 
that internal Circumſtance, which makes it a 
Compliance to the Law of Chriſt, that there- 
fore He cannot annex Sanctions to the Laws 
of Chriſt. 

I would not go out of the Way ſo far as to 
cite Authorities in behalf of this Expreſſion of 
His Lordſhip, which you have taken ſo much 

Pains to expoſe, were it not to ſhew you that 
His Lordſhip has ſpoken, as is not unuſual up- 


on this Subject, when he ſays the Magiſtrate's 


Power can reach to outward Practice alone. 
. Puffendorſf De Officio, &c. Pref. ſays, Forum 
humanum circa externas tantum hominis AFio- 
nes occupatur. Again in his Eris Scadica, p. 262. 

| H 2 Forum 
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to put in a Parentheſis, (the Words have been 


(154 ) 

Forum bumanum circa externas hominis Adio. 
nes occupatur. Of which Words His Lord- 
ſhip's are a literal Tranſlation. You your ſelf 
once ſaid, *Tis the Magiſtrate's. proper Buſineſs 
to conſider the Aflions of Men with regard to 
publick Peace and Order, without reſpecting 
From what, INTERNAL. Principle they 
flow. Sermon Nov. 5th, p. 10, which is in re- 
ality the fame, with what His Lordſhip has 
fanalits. d e e Aeg elke 

Your. Second Propoſition p. 36. is, This Ac- 
count given by Tour Lordſhip diveſts the Civil 
Magifirate's Laws of all Moral Rect itude. A 
Propoſit ion pleaſant. enough, conſidering the 
Uſe which is to be made of it; for when a 
Reader is to be confounded, *tis very proper 
to talk agreeably only to the Philoſaphyof| Lan- 
guage, i. e. to utter Sounds and leave theRea- 
der to find a Meaning to them if he can. To 
diveſt the Mag iſtrate of. moral Rectitude, or 
io diveft @ Law of moral Rectitude, are Ex- 
preſſions ſo peculiar, that *cis not for not hing 
that you bavg. choſen. to ſpeak in this man- 
ner. 

But whatever is your Meaning, The Deſign 
of the Propoſition is to ſhew the Ablurdity of 
7 ſay, His Lordſbip has taught, viz. That 
the Magiſtrate in the Execution of his Laws con- 
cerns himſelf oniy with outward Material A&i- 
ons, without \any View or Regard to inward 
Motives and Principles. p. 37. You did well 


already 


1 


already produced), from whence you have de- 
duced this Notion of your own, for I aſſure 
vou I have not yet been able to find ſuch Doc- 
trine in his Lordſhip's Poſtſcript. His Lord- 
ſhip has told us that the Magiftrate*s Authority 
can reach only to Outward Practice, good and 
beneficial to human Society, to reward it, or if 
bad to Society, to puniſh it, let 27 ariſe from or 
Ye founded upon what Motive it will you up- 
on this make him judge of only outward Ma- 
Werial AFions, without regarding the Intention 
of the Man to perform ſuch or ſuch Actions: 
Mou wou'd have the Biſhop's Notion amount to 
this, that the outward material Action of a 
lan ts conſidered by Civil Authority, juſt as 
the Striking of a Clock, or the Fall of a Stone 
is; and that he has no Right to examine any 
Harther in the leaſt, no not if the Man defgn'd 
or Intended to do what he has done more than 
if a Clock deſgn'd to ſtrike or a Stone intended 
to fall. By this Doctrine which you have 
made for his Lordſhip, you ſay the Magiſtrate 
nd his Laws are diveſted of Moral Recti- 
tude. 
But pray what is this Moral Refitude of 
Laws and Magiſtrates > From what you ſay, 
p. 39—40, perhaps *tis poſſible to gueſs your 
Meaning. ?*Tis not the Aptnefs in the Action 
% ſerve the Publick Good which gives it a due 
Perfection, with reſpect to the Magiſtrate. *Tis 
Dot 2 relative Goodneſs in human Actions, with 
egard to the Publick, Theſe are not ſufficient 
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(29. J 
to give an Action its Moral ReFitude. What 
then is it? What is it that gives an Action 
the Denomination of Good with regard to the 
Publick? This you tell us muſt be the Rea! 
or Moral Goodneſs of an Aion. But is not a © 
Relative Goodneſs in the Laws and in the Ma-) 
giftrate ſufficient ? Is there any other than 2 
Relative Goodneſs in Laws? Is it poſſible to * 
give to Laws any other Moral Rectitude? A 
Or may you not plead for the Moral Recłitud: 
of Houſes, Stocks and Stones by the ſam: K 
methods as you plead for the Moral Rectitudt I 
of Laws, ſince Houſes, Stocks and Stones ar: 42 
equally intelligent Agents with Laws? Tod 4 
muſt therefore prove (i ot 

XVII. That Laws are capable of other Rec A 
titude than relative Goodneſs. 0 
XVIII. That the Fitneſs of an Action to fern! | le 


the Publick Good, gives it not a due Perfectio fe 
with reſpect to the Magiſtrate. | to 
You muſt not imagine, Sir, that you hav: N 


proved your Point, if you pretend to urge, tha 
an Action morally Evil may accidentally and in Ne 
particular Caſes ſerve ſome good Purpoſes o 
the Publick; and that Vice ought to be en 
couraged and rewarded: if it can be made »/ 
ful to Society. An Action Evil in it {elf cu 
never be beneficial or uſeful to the Public 
but neceſſarily and in the Nature of Thin! 1 
muſt be deſtructive of the Commonweal. 
ſerve a preſent Turn only is not ſerving th 
Public Good, more than removing the preſen 
Pai 
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Pain of the Gout by Methods which will ne. 
ceſſarily make it return with double Violence, 
or drive it from the Extreams of the Body 
to the Head and Stomach, can be call'd bene- 
Acial or uſeful to à Man. E 
but you put it to his Lordſhip to conſider, 
, A whecher the Magiſtrate ought to reward an 
„Action which be knows to proceed from — any 
„ inordinate Affection, becauſe it happens to ſerve 
„ \tbe Publick. P. 40. Ought, Sir, the exerting 
in a particular manner the Conduct and Cour- 
age of a General, intending to ſerve the Publick, 
„and moved at the ſame time with a Principle 

of Vain-Glory, to be rewarded or not? Such 

% | As are and ought to be rewarded, not be- 
cauſe they happen, or in the Event prove to 
ſerve the Publick, but becauſe they are defign'd 
for, and are in the Nature of things beneficial 
to Society. Let the Motive be what it will in 
a particular Perſon, if an Action tends in its 
Nature to promote the Good of Society, aud 

he deſigns it, it ought to be rewarded. The 
{outward Practice of Courage, Prudence, Juſtice, 
or any other Virtue tends directly to procure 
the Safety, and to eſtabliſh the Peace and 
Quiet of Society, If any Perſon excels but 
in Theſe, his Actions have in them a relative 
3 Goodneſs ,, and thols who reap the Benefits of 
them, are certainly obliged to their Benefactor. 
It appearing Virtuous Actions are ſullied with 
3 Motives which in the Eye of God who 
ſearches the Heart, deſtroy their Moral Recti- 
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tude, the Man is accountable to God alone for 
them: But by Men Actions are conſidered } 
in another Light, and their Rewards are pro- 
portioned according to the Benefits receiv'd. 


You call this Conduct onut-doing Matchigvel's © | ; 


Politicks, p. 40. propagating Impiety, and Con- 
tempt of Sacred Things, rewarding AFions Evil 
in themſelves, and you infinuate that the Man 
who teaches this, is a worſe Enemy to the State 
than the poor Rogue who robs on the High-Way. * 
Theſe are Artitices worthy of your Cauſe, | | 
which will appear more flagrant ftill when 
you prove, „ 

XIX. That to encourage outward Actions 
beneticial to Society, is to encourage AFions | 
Evil in themſelves, to propagate Impiety, and æ 
Contempt of things Sacred. { 

You next declaim for Five Pages together, 
40—45, againſt this Poſition, That tis the | 
Magiſtrate's Office to take Care of the Publich © 
Good, and ſay, Ton will bardly find One of any 


Reputation, who has made that Uſe of it which) 


your Lordihip and your Friend have made. 
There is One Man, Sir, of great Abilities whoſe 
Name alone is ſufficient to ſtamp Authority 
upon what he fays, I hope, with you, who 
happens to have made Uſe of This very Prin- 
ciple that his Lordſhip and I have; nay hap- 
pens to talk of External Actions too as the on 
Objects of the Migiſtrate's Care, juſt as his 
Lordſhip and I have done. I mean your own ? 
ſelf, and in the very Sermon, Nov, 5. Which 
has 
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ha © occaſioned ' this Controverſy. The Paſſages 


ſhall be produced in another Place. v, Append. 
Here yon obſerve, That Religion chiefly af- 


fees the Public Good, and is conſequently a 


| neceſſar Part of the Magiſtrate's Care. 1. 41. 


That the Heathen. Moraliſt laid the Foundation 
bf Civil Society in tbe Principles of Religion ;— 


and what Pains ſome Chriſtian Politicians have 


taken to make Religion—unneceſſary to the Be- 
ing or Well-being of Civil Government. ibid. 


| Good Sir; Who are thoſe Chriſtian Holiticians 


who have done ſo? Has his Lordſhip done it? 
Or have I, whom you have call'd, and I aſſure 
you I eſteem it an Honour to be call'd, his 


Lordſhip's Friend? Is it denying Religion to 


be neceſſary to the Being or Well-being of So- 


ciety, to ſay that the Magiſtrate cannot annex 


his Sanctions to the Laus of Chriſt? Is it de- 
nying it neceſſary, to aſſert that Civil Aut ho- 


1 Pity can reach :t9-ourward Practices only? Or 
Is it propagating Impiety, p. 42, to inſiſt upon 


it that Outward Actions beneficial to Society 


ought to be rewarded? Is it ſaying that Re- 
Ugion has no Influence on the Public Happineſs, 


to aſſert that Temporal Sanctions ought to be 
confined to the Magiltrate's Kingdom, and 


throw out of Chriſts? I wou'd deſire you to 


prove, and I here call upon you to prove. 


XX. That to Deny the Magiſtrate's Power 
to annex Sanctions to Chriſt's Laws, or to aſ- 
ſert that the Civil Authority can reach no far- 
e ] ther 
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ther than Outward Practices, is to deny that 


Religion influences the Publick Happineſs. 

lou are pleas'd, p. 42, to adviſe his Lord- 
ſhip to conſuls the SACRED HISTORY 
rather than an imaginary State of Nature, con- 
cerning che Duty of Government, You can't in 
Conſcience ſure defire his Lordſhip to be go- 
vern'd by imaginary Hiſtory, if you forbid him 
to be guided by an imaginary State of Nature. 
What Authority bas this Speech of Noah; 
that this 1s made the Standard of. his Lordſhip's 
Thoughts upon Government? Is it not pure 
Imagination of your own, tho? *tis repreſented 
as SACRED HISTORY. When Men of 
Wit and ſtrong Imagination conſult the facred 
Hiſtory, they conſult it, not to find what God 


wes es es i ee I ee AIR ++. 


bas ſaid; but fancy what he: ought to ſay. 


Noah might reaſonably be ſuppos'd to anſwer thus 
and "wig 100 ſhow 34e 40 Dan Sher- 
lock might be ſuppos'd to anſwer thus, 7. e. to 
talk Senſe, but no more to the purpoſe than if 
he had talked Nonſenſe, For tho? you ſay the 


Publick Good is concern'd in the Religion of the 


People, p. 43, and, is a neceſſary Part of the 
Magiſtrate's Care, yet you have told us too 
p. 28, that ig abſurd and ridiculous even to 
attemjt to annex poſitive Rewards te good 
Adlions; That they carry their own Reward 
with them, p. 30. And that all the Encourage- 
ment we can give to Virtue, is to puniſb Of- 
fences againſt it. You ſhould have made 
Noah repreſenting to us the Magiſtrate's Au- 
thority 
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thority in Matters of Religion, what he ca. 
do, and what he cannot, and the Old Patriarch 
might have been allowed to tak good Senſe, 
and to the Purpoſe too. 

But let the Publick Good, ſay you, p. 44. or 


or any thing elſe—be the Object of the Ma- 


' giſtrate's Caſe, yet whilſt his Lordſhip main- 


tains that Material Actions only are required, 
He muſt exclude Morality from the Law. It 
has been obſerv'd already that the Intention of 
the Agent is always examined into by the 
Magiſtrate, tho' the Principle of the Intention 
is not. But how is it that you prove that 
Morality is excluded frem the Law here? 
Thus. The Magiſtrate has no Judgment of 
the Goodnels' or Badneſs of bis Subject, but 
only of the Conſequences of their Actions to 
the Publick. Suppoling that, What then? Then 
the Roman Emperor was in the right to mak? h is 


Horſe | Confrel, Why fo? Had that Horſe a 


Judgment of the Conſequences of Actions to the 
Publick ? Caligula defign'd indeed to make h is 
Horſe Conſul. But the Dean of Chicbheſteær w as 
the firſt who ever attributed a Fudgment of t he 
Conſequences of Actions for the Publick Good 
to that Einperor's Horſe. If outward Actions 
only are required by Law, then the Emperor 
was certainly in the tight, you ſay, to make his 


Horſe Conſul. p. 45. Could the Horſe judge 
of ſuch a Law > No doubt he could in Mr, 


Dean's Opinion, or elſe the Emperor was cer- 
tainly not in the right, A Man of Vit is al- 
| I 2 Way 


6629 
wy an entertaining Adverſary, and if he can 
but ſay a ſmart Thing, no matter whether! it be 
to the purpoſe or not. 

But if I am unhappy upon cbs Subject of the 

Laws af: Reaſon and Chriſt, give me leave to 
ſay you have not ſhewn your ſelf very happy 
whenever you meddle with Roman Antiquities, 
Where is it that you find that the Roman Em- 
peror actually made his Horſe Conſul? *Tis 
reported that he deſign'd to do it, ſays One; 
He promiſed to do it, and had dope it if be 
bad lived longer, ſays another. But that he 
actually did do it, is only I believe, in the 
ſame Hiſtory that a Speech to his hear 
is 

Lou have ill left one remarkable Reaſon 
why the Laws for promoting publick Good-— 
enuſt take in more than mere external Actions. 
'Tis this, The Laws of Reaſon and Morality 
are ſuperior to the Conſiderations of publick 
Good, ſince Publick Good is ſubje& to be regu- 
lated by them : Conſequently the Laws for pro- 
moting Fublick Good, muſt be Laws of Reaſon 
and Morality. P. 45. Why fo? Will you 
allow this Confedunnte to be good, The Laws 
of the Land are ſuperior to the Conſiderations: 
of the Good of a F amily, ſince the Good of a 
Family is ſubje& to be regulated by them; con- 
ſequently the Rules of Action for promoting 
the good of a Family muſt be the Laws of 
the Land. The Rules of Action tis plain need 
nat be the Laws of the Land, but muſt only 
be not contrary to them. _ 
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Having thus examined your Two Propofi- 
tions, thereſt of your Book will he diſpatched 


with greater Brevity. 


P. 46, 47. you examine this Aſſertion of 


his Lorpſhip, One natural Conſequence from the 
whole Tenor of the Sermon it feof pr, Thar tis the 
true and proper Buſineſs of the Magiſtrate to con- 


cern himſelf with the Outward Practice of Vir- 
tue. Lou was never ſo puzzled, you ſay, in 


therefore you bring 2 or 3 Reaſons to prove 
that there can be none. | 


If you conſider the Fundamental Principles 


of the Sermon, I am apt to think the Conſe- 
' quence will be very natural, that the Civil Ma- 
giſtrate's Authority can reach and ought to 


reach to the outward Practice of Virtue. *Tis 


implied in the very Notion of King, that he 


ſhould be the Lawgiver to his Subjects, and 
that he ſhould be Judge of their Behaviour to- 
wards his Laws, and that he ſhould annex his 


Sanctions to his Laws, i. e. that he ſhould be 


empower'd to reward or puniſh his Subjects ac- 
cording to their Conduct and Obedience. 
Their Obedience to his Laws is no more than 
outward Conformity, becauſe his Laws do not 
reach to the Heart and Mind of his Subjects. 


His Authority therefore ought to reach to out- 


ward Practices, becauſe qutward Practices are 
properly his Buſineſs. But you tell us, that 


Outward Practice is incapable of Reward, be- 


ceuſe deſtitute of Morality, i, e. A Man is not 
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S2 
capable of receiving a Reward be he never fo 
ſerviceable to his Country, if the Internal 

Principles upon which he acts be not ſtrictly 
and morally good, or if he doth his Services 
upon any ſecret Temporal Ends : For then 
his Actions ceaſe to be really virtuous. But 
vour pleaſanteſt Reaſon is this, the Outward 
Practice to which Civil Authority reaches, is na 
Practice of Virtue : Therefore the Tenor of the 
Sermon can never ſbem, that the Magiſtrate ought 
to concern himſelf with the Outward Practice of 

Virtue. A Conſequeuce which you are defired 
to prove, 

XXI. Outward Practice of Virtue is no 
Practice of Virtue, Therefore the Qutward 
Practice of Virtue cannot he rewarded. 

- T paſs now to the Syllogiſm drawn up againſt 
you by His Lordſhip in Theſe Words, P, S. 
p. 86, Temporal Puniſbhments, you affirm, are 
not proper to enforce the Laws and Edicis of 
Chrift's Kingdom. But many of the Laws and 
Elifts of Chriſt's Kingdom as to the Matter of 
them, ( for ſo only we can mean) are Laws of 
Reaſon and of great Importance to Society. Theres 
fore, according to you, for the Magiſtrate to 
enforce by Temporal Penalties theſe Laws, which 
yet are the Laws of human Society, is not at all 
proper, but indeed contrary to the Nature of 
Chriſt's Kingdom. 

The Firſt Propoſition, you anſwer, is as fit 
to ſupport any thing elſe, as the Concluffon drawn 
from it. p. Jo. 5 

The 
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The Keaſon you give is remarkable enough 
viz. That yon expreſl, ſaid in the Sermon, from 
whence that Propoſition is taken, That it ought 
to be remembred that the Argumenrs. drawn 
from the Nature of Religion and of Chriſt's 
Spiritual Kingdom againſt the Uſe of Tempo- 
ral Puniſhments, are concluſtue only as to the 
Miniflers of that Kingdom, and cannot ex- 
tend to the Civil Magiſtrate. 

When you have cited this Contradif&ory 
Clauſe from your Sermon, you cry out, Us 
this fair Uſage of an Adverſary, and a good 
manner of Writing? I am ſorry the Cauſe wants 
ſuch Suyports, and more ſorry that your Lord- 
ſhip ſhouldcondeſcend to uſe ſuch. 

I ſhew'd you, Sir, in my ſecond Letter to 
you, p. 57. that whether y would extend 
it tothe Magiſtrate or not, the Argument neceſ- 
ſar ily extends it ſelf to him. Temporal Puniſh- 


ments are not proper to enforce the Laws of 


Chriſt, This is your Poſition exprefs and 
clear. If they are not proper in themſelves for 
that End, the Magiſtrate cannot make them 
proper, more than the Clergy. But I refer 
the Reader to the Letter before- mentioned. 
Here you aſſert a Right to the Magi/!rate to en- 
force the Laws of Chriſ's Kmedom by Tempo- 
ral Puniſhments. By the ſame Method that 
you aſſert this, when you come to be preſs'd 


with the Conſequences of it, you may reply, 


that in the Sermon it ſelf and not afterwards, 
when you found there was Occaſion for it, you 


had 


(669 
had maintain'd, That Temporal ' Puniſhments are 
not proper to enforce the Laws and Edifts of 


Chrift's Kingdom. However, ſince you are 4 


diſpos'd to maintain the preſent Poſition now, 


*Twill follow from it, Firſt, That every Chri- ö 


ſtian Magiſtrate has a Right to res What 
be thinks the Laws and Edicts of Chriſt's King- 
dom. For every Chriſtian Magiſtrate believing 


his own Religion to be the trus one, and ac- 
cording to the Laws of Jeſus Chriſt, he will 


have a Right to enforce That; and conſequent- 
ly Lewis the 14th, ought not to be diſcom- 
mended for exerting his Right to enforce the 
Laws of Chriſt when he e his Sub- 
jects. Secondly, If the Magiſtrate has a 
Right to enforce the Laws of Chriſt by Tem- 
poral Puniſhments, He muſt have this Right 
from Chriſt. But Chrift has no where autho- 
r1z'd the Magiſtrate to exert his Power. to en- 
force the Laws of Chriſt's Kingdom. On the 
contrary he accepts of no Services as done to 
him but what are our own ; what proceed 
from a willing Choice, anda Heart affected by 
the Belief of a future Judgment. Thirdly, 
If the Magiſtrate has a Right to enforce the 
Laws of Chriſt by Temporal Puniſhments, he 
muſt have a Right to make Means improper 1n 
the Nature of things fit and proper to attain 

their End. He muſt have a Power to make Vio- 
| Jence convince the Judgment, and Necellity 
produce the Love of God. He muſt be ca- 
pable of making external Signs without the 5 

War 
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Vatd Diſpoſition acceptable to God. For it 


cannot be conceived, that God ſhould give the 


33 


| 


T 


| 


Civil Magiſtrate a Power to enforce the Laws 


of Chriſt, if he would not accept the Produce 


of Force, and impute the Fruits of Comprulſion 
for Righteouſneſs. Fourthly, *Tis impoſſible 
that the Civil Magiſtrate can enforce the Laws 


of Chriſt, unleſs he has a Right to interpret 
the Laws of Chriſt for all his Subjects, or un- 
Teſs he can ſhare with God the Power of ſearcb- 


ing Hearts. You muſt own it very wut to 
| puniſh a Man who profeſſes his Readineſs to 
| obey the Laws of Chriſt, under the Pretence 
of making him obey them. The Man is ready 
to part with Money, Liberty or even Life it 
ſelf to teſtify the Sincerity of his Heart, and 
to obſerve the Laws of Chriſt, in the beſt 


manner, and in the way which he thinks that 


Chriſt has appointed. When the Civil Magi- 
| ſtrate is not ſatisfied with this, but requires a- 
| nother fort of Obedience than what the Con- 
| ſcience dictates, *tis not the Laws of Chriſt, 
but thoſe of the Magiſtrate, which are enforc'4 
under the ſpecious Pretence of the EdiFs of 


2 Jefus Chriſt. The Magiſtrate muſt therefore 


be capable of ſearching Hearts, or elſe he may 
: puniſh a Man for Diſobedience, who ſtrictly 
does obey the Laws of Chriſt; 7. e. inſtead of 
; enforcing the Laws of Chriſt, he forces Men 
to diſobey them. If on the other Hand, he 
has a Right to interpret the Laws of Chriſt for 
his Subjects, then every Magiſtrate will . 
| R this 
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this Right, and the King of France's Dragoons, 
and the Inquiſition in Portugal, and Sebi en | 
Bills here will be ſtrictly juſt. | 9 
Tou muſt not here pretend that the Civil 
Magiſtrate has a Right to enforce the rrue Re- 
ligion, or to cover the Nakednefs of your No- | | 
tion with' That, as you have done in your 
Anſwer in ſeveral Places, p. 20, 26, &c. No 
Arguments which you can produce, will hold 
good to prove that the Magiſtrate may enforce 
true Religion, but will equally prove it lawſul | 
to enforce A falſe ont. You can aſſign no Privi- - 
| ledge to Truth, which an erroneous Conſcience 
will not claim, and conſequently you may be- 
gin to enforce or perſecute as ſoon as you 
pleaſe, and cover your Deſigns with as ſpecious | 
Pretences as you can; Error in its Turn will 
challenge all and every Prerogative to its ſelf, 
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as yo ©: to Truth, and will have the fame 
Right to be enforced that Truth can have. 
But true Religion is fo much the Concern of 
all Mankind, and fo readily lays hold of their 
Affections, that 1 do notwonder that you made 
uſe of thoſe terms, to cover your Schemes, 
whilſt you were teaching the Right to uſe | 
Force to bring Men to Salvation. You are then 
to prove, ECT oe 
XXII. That the Magiſtrate can uſe Force 
to mike Men obey Chriſt's Laws. 


oo 


x al es. —— 
— - 


1 A 
3 = 


Your Firſt Propofition then, Temporal Pu- 
 niſhments are not proper to enforce the Laws of | 
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Chriſt's Kingdom, as you have explain'd it 
| here, 
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here, viS. tis proper in the civil Magiſtrate, 
is abfurd; 'tis a mere Evaſion for fear you 
ſhould ſeem to agree with the Biſhop of Han- 
gor; and I cannot but obſerve this, That ra- 
ther than you will come into the Truth tho? 
taught by your ſelf}, if it agrees with his Lord- 
{hip's preſent Notions, you are ready to pro- 
pagate any Error, and willing to Defend the 
moſt-palpable, as well as moſt pernicious ones 
to Society. For no Error is more pernicious 
than the Lawfulneſs of Perſecution for Re- 
ligion, nor more obſtructive to Reformation, 
nor more likely to arm every Sect againſt all 
others, which muſt neceſſarily be the Conſe- 
quence if the Magiſtrate can enforce the Laus 
of Chriſt's Kingdom, every time that the Ma- 
giſtrate happens to be of a different Perſuaſion 
from his Predeceſſor. 

The Second Propoſition of his Lordſhip is 
debated from p. 52, to 56. The Propoſition 
is, But Hany of the Laws and Fdi&s of Ciriſt's 
Kingdom, as to the Matter of them (for ſo only 


we can mean) are Laws of Reaſon, and of 


great Importance to Society, 
Io underſtand what you have objected a- 
gainſt this, we muſt look back to his Lord- 


ſhip's Account of the Laws of Chriſt. Serm. 
p. 17. His Laws are Declarations relating to 


the Favour of God in another State after this, 
They are Declarations of thoſe Conditions to be 
perform'd in this World, on our Part, without 


which God will not make us Happy in that to 
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come. And they are almoſt All general Appeals 
to the Wil of that God; ts his Nature known 
by the common Reaſon of Mankind, and to the 
Imitation of that Nature which muſt be cur Per- 


fection. Your Original Miſtake here vas that 


you make his Lordſhip fay, The Laws of Chriſt 
are almoſt all Laws and Dictates of Reaſon and 
Nature, AnCſ. p. 17. which his Lordfhip never 


ſaid, nor meant to ſay, becauſe the Law of 


Chriſt is as different from the Law of Na- 
ture, as Two Laws, promulgated in a dif- 
ferent manner, upon different Occafions, at 
very different Times, and whereof one is 
but Part of the other, are. However you 
imagining the Laws of Nature and of Chriſt 
to be One and the ſawe, argued. from its 
its being an Invaſion of Chriſfs Kingdom to add 
SanFions to Chriſt's Law, that *rwas an Invaſion 
of Chriſt's Kinedom to add Sanctions to the 
Moral Lam. Againſt this I obje&ed Three 
Things. Firſt againſt the Form of the Syllo- 
giſm. 2dly. That his Lordſhip did not affert 
the Sameneſs of the Laws of Nature and 
Chriſt. And 3dly. Thar ſuppoſing | almoſt all 
the Laws of Chriſt to be Laws of Nature, yet 
the Magiſtrate might have a Power to add 
Sanctions to th One, tho* not to the Other. 
Not that in ſtrictneſs he has a Power to add 
Sanct ions to either of them, as the Laws of 
Nature, or as Laws of Chriſt: But allowing 
that They agree in the Matter, yet tis poſ- 
fible he wjght not have the ſame equal Au- 
thovity to add Sanctions to both. The 


E 

3 The Firſt of theſe Objections againſt the 
Form, as you have explain'd your ſelf, you 
have removed. You attempt to anſwer the 
Second by proving that the Laws of Chriſt are 
the Laws of Reaſon, the very ſame in all Re- 


ſpects, and not as to the Matter only, which his 


Lordſhip it ſeems, as *tis agreeable to common 

Senſe, conceiv'd to be your Meaning. 

You begin your Proof with this generous 
Declaration, I aſſure your Lordſhip I never did 
mean ſo, NOR EVER WILL. P. 54. Not 

there fore for your ſake, who are determin'd al- 
ready, Right or Wrong, what you WIL L mean 
and what not, but for our common Reader's 

Satisfaction, l'le conſider what you have pro- 

duced upon this Occaſion. + : | 

Are not the Laws of Nature and Reaſon, ſay 
you, p. 55. Laws of God? And doth not God 

require inward Obedience as well as Chriſt ?— 

How then are the Laws of Reaſon the ſame wich 

the Laws of Chriſt as to the Matter only when 
both require the ſame internal and external Obe- 

I reply, The Laws of Nature are Laws of 
God, and they require in many Caſes an internal 
a rell as external Obedience; But notwith- 

ſtanding this, they are really different Laws. 

For Firſt, If the Law of Nature be the very 


ſame Law with the Law of Chriſt, then 'twill 


be equally proper to ſay when a Tur is guilty 
of any immoral AR, that He properly breaks 
the Law of Chriſt, He can break only the 


Law 
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Law he is Subject to, and not what he 1s 
ſubje& to ; more than an Engliſhman who neva} 
was in France can properly be ſaid to break the 


3 Law of France, when he fights a Duel, becaue J. 
the Law of France forbids duelling, as well a ©" 
= the Law of England. 2dly, The Foundation] 
= of your Argument is evidently falſe, for thug Me 

wn it is that you conclude : The Laws of Nature „ 
1 i are the Laws of God, The Laws of Chrif c 
11 are the Laws of God, Therefore the Laws of bo 
|| Nature, and the Laws of Chriſt are rige f 
4 the ſame, and not as to matter only, Bu f 
N this is juſt ſuch an Inference as this is, | | 
97 The Laws of Nature are the Laws of God, F 
ich The Laws of Moſes were the Laws of God} 8 
1 Y Therefore the Laws of Nature and the Law| 
1 of Moſes are ſtrictly the ſame. For does not f 
4 God require, you ſay, inward Obedience as wel! 
FN es Chriſt? 3dly, If the Law of Nature be- 
It | ſtrictly the ſame with the Law of .Chriſt, and|| © 
5 not as to the Matter only, then tis as juſt te 
151 fay, that the Heathen World is properly ſubject | 
lp to the Laws of Chriſt, as they are to the Lau) 


of Nature. And thus the Laws of Zoroaſter, 
Confucius, Cbriſt, and Mahomet are the ſame 
Law, becauſe they all agree in the Matter of 
their Laws with the Moral Law. 1 
When thus the way was clear'd p. 56. you 
tell us you'll venture uhon another S llogi ſin, and 
leave it to bis yew f. th Conſideration. The | 
Laws of Reaſon and the Moral Laws f God, 
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Lan of Chriſt are the ſame as to the Matter 


only wich the Laws of Reaſon. | herefore the 


| Laws of Chriſt 


are the ſame as to the Matter 


| only with the Laws of God, As you have thus 


tell you again, *tis a 


ventured to give us . en. le venture to 
alſe one. And to ſhew 


it ſuch PII put it as it ought to be. The Laws 
of Reaſon and the Moral Laws of God are the 
| fame. , Bit your Lordſhip affirms, that many 


- 
2 


of the Laws of Chriſt are the ſame as to the 
Matter only with the Laws of Reaſon. There - 


| fore many of the Laws of Chriſt axe the ſame 


| as to the Matter only with the moral Laws of 
God. With what Triumph did you urge your 


Syllogiſm, and how readily did you wiſh bis 
Lordſhip bere, as once you did before, the 
bappier Choice in the ſomething be muſt* part 


with. Put your Syllogiſm in its right Form, 


£ 


and [ do not ſee but Premiſes aud Conc luſion 
too may be held. But tis (you know) but 
contemning this, and this will be anſwered too; 


or you may in your wanted manner ſay, by 
Laws of God in general, in the Conſequence, 
you meant particularly the Moral Laws of God, 


and all will be well. Ly. | 
The third Objection againſt your Syllogiſm, 


you take no Notice of here. To what there- 


fore J ſaid before, I'll add only, That Laws 


cannot bind further than the Legiſlator defign- 
ed they ſhould, Human Laws therefore be- 
| ing made to procure the Publick Good, the 


Laws of Nature cannot be ftri&ly the ſame 
with 
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n | 
with the Laws of the Magiſtrate, fince the 
Laws of Nature require internal Obedience, | 
but the Laws of the Magiſtrate only an exter- 
nal one, for the Temporal Advantages of his 
Subjects. You are therefore ſtill to prove, 

XXIII. That the Laws of Chriſt are ſtrialy | 
and properly the Laws of Nature, and not the 
{ame as to the Matter only. k 

His Lordſhip in his P. S. p. 87. aſſerted this, 
I think I ſee plainly that a Perſon may maintain 
the Maxims or Motives of the World to be con- 
trary to thoſe Motives on which Chrift*s Reli- 
gion was founded by himſelf — without main- 
taining either that Worldly Motives always de- 
ſtroy all true Religion, or that *tis impious and 
wicked (as your Words are, p. 26.) in any to 
apply them in thoſe Points I truly intended in my 
Sermon,— And I think this as plain, as it is, 
that I may maintain immenſe Riches to be in 
their Tendency contrary to Virtue, without ſup- 
poſeng that they always deſtroy it; or that tis 
impious and wicked for a Man to leave a great 
Eſtate to his Son. 

Your Reply to this is, 1ſt, According to the Ex- 
ample ſet by your Friend, and approved by your | 
Lordſhip. I ſhould tell you that the Secret is | 
now out, and that all this Buſtleis with a View | 
to leave a great Eſtate to your Son. — But I 1 
know better how to take than return ſuch Uſage | 
p. 57. 5 

You ſhall readily, Sir, have me confeſſing 


too much Sarcaſm in the Paſſage you allude 
3 = 


C 75. 3 
to. And here I ſhall only ſay to it, that ſince 
you KNOW to take ſuch Uſage better than 
to RET URNit, it had not been amiſs to 
have been EXEMPLARY in it. But 
ſhall | tell you, that Ton have in a late Pam- 
phlet treated a Perſon of unfpotted He neſty 
in the moſt abuſtve manner that is conceivable: 
That you have endeavoured to rob him of an 
unſullied Reputation; that you have diſtorted 
the plaineſt Paſſages of his Lordſhip's Books, 
to make his Perſon odious to the Clergy 
of the Realm ; that you have refolv'd he 
SHALL mean what you pleaſe to make 
him mean, and for this you have wrack'd 
his Words: to make them even abſnrd, fo 
they might but loo the way yon was der 
termin'd to force them; that you have ex- 
pos'd and ridiculed him, rail'd at and àbus'd 
him ; the poor Artifice of a little Mind courtivg 


Reputation by whiſpering the ſupposd Faults of 


Others, or venting an impotent. Deſire of Revenge 
in Calumny. Remarks. p. 15. Shall I men- 
tion, what gives too fair an Occaſion even to 


| Infiſt upon what I ſaid upon your Locks and 


Bolts, that decent, very decent Sentence, Were 


ſuch Doctrines [as his Lordſhip has taught) 


once to grow general among the Biſhops — 1 le 


| Epiſcopal Chairs world fall the leſs lamented, 


for the ſake of thoſe who fill them. p. 48. 


| ibid. This and an Hundred more ſuch paſ- 
| ſages in a Book which you have been taxed 
with in Print, and in private by your own 


Friends, 
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Friends, and which you have nevet yet that 
I cou'd learn, and I aſſure you, I have enquired, 
denied to be your own, Theſe I ſay will even 
juſtity me if | have uſed too ſevere Words 
to a Perſon who has taken ſuch Freedoms 
with one of the higheſt Station, and beſt of 
Characters, with a View to nothing elſe but 
to render bis Lordſhip odious and unpopular. 
You did well to call out on Art, Help me 
ART, all je Powers of Logick and Learnis 
help me. Are theſe the Gentleman's v. Title 
Page, and the Dean of Chicheſters Arts? p. 47. 
But. I proceed to the Argument. His Lord- 
ſhip aflerts, Worldly Motives to be contrary to 
thoſe Motives upon which Chriſt's Religion was 
founded by himſelf. Are they not ſo? Are 
not great Riches great Temptations to Sin? 
And do they not tend to make Men fit looſe 
to the Things of the ext World? Do they 
not too often put a wrong Pyaſs _ Men's 
Minds, and warp them from their Duties? 
Yet notwithſtanding this, it can't be proved 
(unleſs by you) that 'tis impions ard wicked to 
have 2 good Eſtate, or to abonnd in this 
Worlds Goods. Upon his Lordfhip's ſtating 
thus the Caſe you put the following Que- 

ſtions. | 

1. Whether the Supremacy which is in ſæpara- 
ble from the Imperia! Crown of ibis Realm does 
not carry in it a Power of applying, and a Truſt 

obliging to the Application of ths Sanctions of 
humane 
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humane Laws in the Caſe, and on the Account 
of True Religion ? 
This I will promiſe you to anſwer, when 
you'll make it intelligible upon 1our Scheme, 
For you have told us, that /ig abſurd and ridi- 
culous in moſt, Caſes to annex Poſitive Rewards | 
to good AFions p. 28. and that Religion is en- 
couraged by puniſhing Irreligion and Profaneſs, 
ibid, Does the Supremacy carry in it an abſurd 
apd ridiculous Power or no? | 


_ 2dly, You enquire if it carries not a Tru 
abliging to the Application of Sandions on the 
Account of TRUE Religion. What is it 
you mean hy TRUE Religion? I beg 
you'll explain this Point, For under the 
ſhelter of that Word you fcreen yourſelf fo 
often, that I perſwade myſelt you know the 
Benefit of general Terms, how uſeful they are 
upon a preſſing Difficulty, and how eaſy it is 
to ſtave of a Conſequnce by vertue of the va- 
rious Applicableneſs of them. I repeat my 
Requeſt, that you'll explain what you mean, 
by True Religion, for l ſuſpe& ſome ſecret 
Reſerve in thoſe Terms. However ſince tis 
granted on all Hands, I hope by you, that 
the love of Money is the Root of all Evil. 1 Tim, 
6. 10. I will ask what l take to be your 
Queſtion, in effe&, whether the Civil Magiſtrate 
has not a Truſt obliging to the Application of 
Places and Preferments in the Caſe and on the 
Account of Good Actions? 
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"Your Second Qiizſtion i is, "Whither any one 


outht to be inneſted with 4 Power of doing, or 
may receive 4 T 55 obliging him to do, what is 
contrary to, the __ of true Religion, and 
tends io the Deſtruct ion of it? 1 will put too 
the paralle] Queſtion, Whether any one ought 
to have a Power of doing, or may receive a 
Truſt obliging him to diſpenſe his Places and 
Preferments, ſinde Money is the Root of all Evil, 
and too aſually tends to the Deſftru#ion of Mo- 
ral Virtues ? The Anſwer to theſe will anſwer 
your own Queſtions, . aid ſhew you the great 
Miſtake of thoſe who were ſo zealous for the 
Condemnation of what his Lordſhip preach'dipure- 
ly on this Account. 

P. 58—59. You have been very gracious 
in diſclaiming abſelute Authority, aud I once 
more thank you for your Publick Acknow- 
ledgment of it. However as ſo many other's 
there are who have attack'd his Lordſhip up- 
on that important Queſtion, and ſeem to think 
al! d ſtake N his Lordſhip has declared 
himſelf againſt abſolute Submiſſion, . and has 
thus publickly afſerted the Right of private 
Judiuent, you will not take it amiſs of me, 
if on other Ppoples account, I tranſcribe ſome 
Paſſages from an Excellent Diſcoutſe upon 
Maith. 23. 9. preach'd by Dr. Burton, in 
the Reign of King Charles. the Second; and 
publiſh'q by Arch-biſhop Tillotſon. Vol. 2d. 
Chriſt © will not have his Diſciples, as the 
* Pharifees, to arrogate to themſelves, or to 
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Attribute to others, that which is God's 


1 


peculiar, or is proper to himſelf whom God 
has anointed, diz. to be Abſolute over 
Men's Faith or Manners, - He requires they 
ſhonld not challenge to themſelves ſuch a 


* Sovereignty as admits of no Controul, ſuch 
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an Authority from whom no Appeal may 


be made, or which muſt not be contradict- 
ed. They muſt not take to themſelves nor 
give to others, ſuch a Power whereby they 
or others ſhall be confined to the Opinions, 
no, nor univerſally held to the Words of 
any Men ? — Y 

There muſt be ſome reaſon why God 
is „% i to be called Father, and Chriſt 
Maſter and I kno none other Account 
can be given of this Superiority and Pre- 
heminence above others, but this, that 
God is abſolute, Supream Lord, and Law- 
giver : Therefore what he ſaid muſt ſtand, 
if an Article of Faith, our Aﬀent is con- 
cluded, if God propoſe it, and if a Pre- 
cept of his, Obedience muſt be given. But 
this is the Prerogative of Heaven, no mere 


Man can challenge it.“ 


« If this be true of all Chriſtians that they 
have a Maſter, a Father, then none of 
them are to aſſume this Honour to them- 
ſelves. They muſt carry themſelves as Fel- 


© low-Schollars, as Brethren, that is, they muſt 


not propoſe their own DoFrines (ſuch as 
are properly their own) which they have 
not 
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(303 
** not receiv'd from their Maſters to be aſſent- 
ed to as infallible: Indeed they muſt not « 


wh ** propoſe them at all, ſo as to determine « 
4 iy others ; for in ſo doing they deſert their « 
| | * Stations, forget they are but Schollars, If | « 
* they will propound to others that which 1 
l * {hall determine them, it muſt be their Ma- | « 
fers, not their own, for otherwiſe they | « 
- * will not be ſo much Precones & Nuncir, | « 
i as Inventores & Autores Dogmatum. They | « 


* that demand Men's Aſſeut to their Opini- | « 
* ons, and Obedience to their Commands, 
* which are theirs and not their Maſters, do | « 


„ by this make themſelves Maſters. All they } « 
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9 7 20 „ then fall under Cenſure who are Creed-Coin- 64 
Mg © ers, or Law-makers in Chriſtianity, who | « 


„ frame Creeds, and make Laws of their own, 


* ſuch as they had not from the Father of the 
* Chriſtian Church.” « 
* —Whence are thoſe Diverſities of Names | « 
amongſt us 2—One is a Poztifician, another | « 
a Lutheran, a third a Calzinift, a fourth an 
* Arminian : Are any of theſe our Fathers! 
<* if they be not, why are we call'd by their 
„Names? Why ſhould any of theſe divid: “- 
< jng Names be heard amongſt us? Are we 
* not all the Children of one Father, the Diſ- | « 
ciples of one Mafter, the Servants of One 
* Lord ?— But yet we cannot agree in his 
« Mind—. This is granted, and yet the Ex- | « 
*+* pedient whereby Unity may be preſerv'd « 
is not hard if we come with peaceable | 
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Minds, if we indeed deſire it. Therefore 
if in this Caſe, if we can but ſuppoſe 
ourſelves fallible in interpreting and grant 
our Brethren a liberty of judging; if we 
can think the Words capable of the Senſe 
they give, or can but believe that zhey 
think them ſo; if the Senſe they put up- 
on them be not in it ſelf oppoſite to and 
inconſiſtent with—3 Good Life.—Or if it 
be not ſo in Them, if notwithſtanding 
this Difference— they agree with us in 
what is plain— I ſee no reaſon to diſown 
them as no Chriſtians, and whilſt we own 
them as Chriſtians we mult love them as 
Brethren.” | 
** But if this be true that we have no 
Father on Earth, how is it that we hear 
ſo much of an infallible Judge 2 Either 
an Old Man fitting in a Chair at Rome 2 
Or elſe a Synod of Doctors, for the moſt 
part packed together by a Faction, and 
deſigned to drive on ſome ſecular Intereſt > 
— But what mean theſe Pretenders that 
they thus take upon them? Will they de- 
cide all our Controverſies, end our Debates? 


An excellent Attempt! But will they do 


it indeed > Yes effectually; and if any 
doubt of their Decrees, they Mall be quick- 
ly convinced by a light burning Fire. They 
will take Care to keep thoſe that arc under 
them in Iguorance, they ſhall not have 


Knowledge enough to queſtion their De- 


4 
| 
; 
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termina- 
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terminations. Or if any Light do breatf 6 
through all the Curtains they have drawn, 
then they afright them with Anathema's. N 
and if theſe will not do neither, they (hill |! n. 
* to the Stake. How grievouſly the Chriſtian} b. 
„ World hath been abu'd by theſe Practices] xt 
* hath- been notorious, whilſt theſe falſe | C 
* Teachers do not at all ſerve the Deſigns of | tb 
* Trath and Piety but merely of their own | Un 
** Ambition and Covetouſneſs. - I wou'd not | 
be underſtood to detract from a duly con-] le 
** gregated Synod of wiſe and learned Men | 
* their juſt Authority, which yet I muſt think 
** doth» not amount to that of a Father or}. 
% Rabbi, as here explain'd.” | 
If any Man demand my Aﬀent to his | 
* Doctrine, I may and muſt ask for his Au- 
< thority, "and if he have no more than this 
*« ipſe dixit, I muſt tell him, he is not my 
* Maſter, nor any Man on Earth but One 
** even Chriſt. Let us then ſcorn to live in 
* {lavery to any Mans Opinions, but ſtand 
* faſt in the Liberty whereiyith Chriſt has 
% made us free. If we fail to do this we are 
“ wanting to ourſelves, and our Maſter too, 
* we looſe our Liberty, we are in manifeſt | 
* danger of erring, we give from him the 
_ © Honour that is due to him, he will be jea- 
** lous of this Piece as well, as any other. 
* Indeed it is a great as any; it is the Hon- | 
* ourof his Wiſdom and Goodneſs. Who- 
* ſoever fully acquieſces in any Man's Autho- } 
66 „ rity, } 1 


633) 


Þ © rity, and upon his ſingle Teſtimony ſuper- 
Þ © cedes further Reaſoning, he afcribes to 


2 © him Infallibility, and makes him a God.” 


Sach Chriſtian Principles, ſuch generous 
noble Thoughts cannot, I am perſwaded, but 
be acceptable to every one, who has at Heart 


the Advancement of Chriſtian Knomledge, and 


* 


| Chriſtian Peace; and who deteſts and abhors 
the Spirit of Perſecution, in what ſhape or 


. 


under what Mask ſoever, it appears. 


return to your Conſiderations, which I have 
left 


But I 


perhaps too long. | 
I will not meddle with what you have re- 


| plied to his Lordſhip's Charge, viz. #hat he 
| found himſelf ridicul'd for ſuppoſing that the 


„ 
e 
5 
4 


| 
: 


Committee meant to ſupport their Charge by 
what they quoted out of his Sermon. You muſt. 


| own the Charge, and the Ridicule too, in theſe 
' fame Words of yours: The Committee fix 
their Charge on the former vis, Doctrines, his 


Lordſhip will Anſwer to the latter, And no 


| doubt the World about us will improve by the 


this Word LATTER, is 


Controverſy, All that is comprehended under 


quoted from 


the Sermon, and got to ſupport their Charge; 
which is what his Lordſhip has ſaid from 


1 theſe Words. 


From pag. 61. to 67. I find no great 


Matter but what is purely Perſonal in relati- 


on to his Lordſhip. You return again p. 67. to 


the Complaint againſt My Candor in repreſen- 
1 ting you as having no Concern but for the Goods 


M of 
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of the Church. Allowing Sir, your Charge, cou d 
you find no better Way of Retaliation, than to 
bring into our Perſonal Debates, the Sacred 
Scriptures, in a Manner more becoming the 


Free-Thinkers of the Age than a Clergymar, | 


and a Dignitary of the Church ; or immediate- | 


ly to apply this to the Word of God, and 


take the Liberty with Chriſt, that you wou'd | 


with your Fellow Creatures > If the One 


was want of Candor, I aſſure you, the Other | 
is ſomething much worſe, eſpecially confider- | 
ing that your Reaſoning upon that Parable of | 


our Saviour, tho' you give it what turn you 


pleaſe, will not hold parallel to what you | 


have produced it for, as is eaſy, were it neceſſa- 
ry to be ſhewn. In the next Page as Dr. Snape 
had complemented you for the Services you 
had done him, you refolv'd to ſtand by him. at 
all Hazards. Dr. Snape had ſaid in his Firſt 
Letter, That the Deſirable Work of the Refor- 


mation was not compleated till the Earthly RU. 
lers, being themſelves converted eſtabliſhed and 
confirmed it by Temporal Sandt ions. The Biſhop | 
replied, A Sentence, Sir, which if it be duly |. 
conſiderecdd muſt be very ſhocking to every Chri- pri 
ftian Mind, unleſs the deſirable Thing in Chriſt's * 
Kingdom be Riches and Power. All who har 


not forgot the very Name of Jeſus ( hriſt and all 


his Words relating to this Subject uu know what 
to thine of it. You, Mir. Dean, here cry out y 
of 7 ragedies, and declare 'ris impoſſible that 
Dr. Snape ſhould mean what he is charged 


with. 
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with. But why? Becauſe in Fadt the Refor- 
mation, {ay you, carried off both Riches and 
' Power from the Church. And what then? 
Did it leave none ? 
The Aſſertion of Dr. Snape is, The Defrrable 


Work of the Reformetion was not compleated, 


till the Earthly Rulers eſtabliſhed and confirm'd 
it by Temporal SanFions. That is, according 
to your Scheme, till abſurdly and ridiculonſly 


poſitive Rewards were anntxed to it, and [rre- 


ligion and Profancneſs were by Act of Par— 


liament puniſhed. But you have another Ac- 


count of this Affair from the Preamble to the 


Act of Uniformity,which is, to make 1 Confir- 
mation by Temporal Sanctions to be the ſame 
with comforting and diſcomforting the Profeſ- 


ſors of Truth, and reviving the due Honour of 
God. Upon this, I beg leave to ask, What 
were the Temporal Sanctions, which being 
added, made the Reformation compleat, ſince 
the Reformation was not compleat- without 
them? 2dly, Was the Reformation complear 


ly | when it had thoſe Sanctions which were added 


. primo Eligabethe? - 3dly, Was the Revival of 
7's the due Honour of God and the Comfort of the 


T 


Profeſſors of the Truth of Chriſt's Religion, the 


all Sanctions of the Law, primo Elizabethe? if not, 
"at then the Comforting the Profeſſors of Truth 
hut Was not the Meaning of Dr. Snape by his Tem- 
iat poral SanFions. In ſhort, to eſtabliſh and con- 
ed hrm the Reformation by Temporal Sanctions, is 
th. by Law to annex Poſitive Rewards and Puniſb- 
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ments to it. To ſay then that the Reforma- 


tion was not compleat till the civil Magiſtrate 
annex d his Rewards to it, is juſt as if one 


ſnould aſſert Chriſtianity was not compleat till 


Conſtantine's Days; or that the Kingdom of | 


Chriſt was not eſtabliſhed compleat, till earthly 


Princes put their helping Hand to it. What 


real Benefit true Chriſtianity has thence re. 


ceiv'd, let the Reader judge from the Hiſtort- 


ans ſince Conjtantine's Time. 


But the moſt refined Piece of Divinity is | 


ſtill behind. His Lordihip told Dr. Snape, that 


his Aſſertion was worthy of him who contends } 
profeſſealy for making Religion @ Civil Teſt, 
for debafing the moſi ſacred Thing inthe World 
into à Political Tool, and an Engine of State. | 


Your Anſwer to this is ſo ſurpriſing, and lo | 
worthy of a Clergyman, p. 71—72, that I 


can't but examine it particularly. Is not Re- 
ligion the Teſt, lay you, in every Caſe, where 


an Oath is required? There is not a Cauſe| 
be it never ſo trivial, tried in Weſtminſter- 
Hall, bus: Religion is made a Civil Teſt; and 
is it right to require this Teſt of a May's Hone-| 
ity, Ve fore he is admitted an Evidence'in a Five 


Shilling Cuuſe; and is it impious to require IT, 


wien he is admitted to a Place of Government, 
and has, in part, the Lives and Fortunes f 
te Nation committed to bis Fidelity? Is it rea. 
ſonable to require T HIS Teſt of a Wiineſs —| 
and is it abſurd to require ſome Security when, 


— 


th. 


(Rd, 


| the Preſervation of the Eſtabliſbd Church is the 


To this I reply, Firſt, An Appeal to God 


as Judge and Avenger of what we ſay or do, 


is abſolutely neceſſary on many Accounts: 


Do you therefore infer, *tis 4 Cenſure upon the. 


common Senſe and Reaſon of Mankind, upon all 
Times and allNations of theWorld to blame thoſe 


\ þ who would make the Sacrament a Civil Teſt 2 


An Oath has a direct Tendency to the End to 


which 'tis applied; and conſequently is fit and 
proper to make Men ſpeak and act the Truth. 


The Sacrament has not any Tendency to that 


* 


= 


for which 'tis here applied more than any other 
Action whatever has. 2dly. The End of the 
Sacrament is, if we can be contented with what 
the Word of God has taught us, to remember 
the Death of Chriſt, and to teſtify our Chri- 
ſtian Charity to one another. Of what then 
can this be a Teſt, unleſs of this, that we re- 
member Chriſt's Sufferings for our Salvation, 
and that weare in Charity with all Men ? But 
by this new Divinity we areto remember (and 
tis very well worth while) that we are made Ju- 
ſtices or Captains, or have Civil Employments, 
or Preferments beſtowed upon us. What is 
this but perverting the moſt ſacred Part, and 
moſt ſolemn Duty of Chriſtianity to make 
it a Tool to Politicians, a Scorn and Re- 
proach to Libertines and Atheiſts, and a 


Grief and Concern to Good and Religious 
Men. | 


zdly. A 


two Ends 
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2dly. A Man is appointed Juſtice of Peace, it o 
or made a Commiſſioner of Trade, or has any I per 
other Preferment, or Truſt which he's to per- Þ ma 
form. What is he then to do? Why he muſt ten 
ualiſy himſelf, i. e. publickly eat of that J Rel 
Bread and drink of that Wine in Remembrance Þ figr 


that Chriſt died for him. But what Relation I pre 
has this to a Commiſſioner's Place to prove Þ ant 
him more Honeſt, more Able, or more fit and Þ my 


proper for his Poſt? This Action would prove 
him indeed a Chriſtian, if that is required. or'tis 


a Teſt that he owns himſelf in Chriſtian Charity Im 
with all Men. But what particular Security ju / 
doth it give of his Fidelity to the Govern- n 
ment ? tat 


A Teſt then in its Nature ought to have yo 


a Tendency to the End it is deſigned for, 

ouſay, therefore the Preſervation of the Efta- 
bliſhed Church being the Point in Queſtion, The 
| Sacrament is a fit and proper Teſt for that. ö 


But is not the moſt ſolemn Part of our Re— * 


ligion proſtituted by that human Addition? 
Whilſt *tis — inſtituted for only the 

be fore- mentioned, it has now a 
Third annexd to it by Civil Sanctions, and |: 
all Perſons by that Act profeſs that they remem. 


ber Chriſt's Death, are in Charity with all 
Men, and are of the Church of England. If | 
Men can plead for thus abuſing the expreſs | 
Ordinances of our Saviour, 'tis time to urge 


ta 
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to the Law and to the Teſtimony. A Teſt to 
ſecure the Church no doubt is right, but then 
it ought to be ſuch a one as is not at the Ex- 
pence of Religion: And no doubt ſuch a one 
may with Eaſe be found out, which ſhall not 
tend to make Men MHypocrites, nor prejudice 
Keligion, and yet may ſecure what 'tis de- 
ſigned to ſecure. But all this is foreign 5 
preſent Controverſy, and therefore ]̃ leave it 
and proceed to what more immediately concerns 


! my ſelf . 


, You ſay, p. 65. IF his Lordſhip will make it 
(my 2d Lett.) his own, by declaring that be will 
juſtiſj and ſtand to the Doctrines and Conſe- 
quences of it, if be will put a little of bis Repu- 
tation upon this Iſſue, though you had as live 
teach Children to read as anſwer that Letter, 
you may be tempred to ſubmit even to this Em- 
ployment. A worthy Requeſt, ir. Dean! I 


oben Infirmities, and do not deſire to involve 
his Lord{hip on my Account. But if I may 
venture to gueſs from what you have objected 
to what you can object, I hope ] am able my 
ſelf to ſatisfy your Demands ;- and I promite 
you the ſatisfaction of waiting upon you, and 
of owning my Miſtakes whenever you ſhall 


: 
pleaſe to detect them. 


Tour Firſt Charge is, p. 73. See how he de- 
fends that Paſſage in your Sermon — If any Man 
| | : 


10 


aſſure you, I am very willing to anſwer for my 
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upon Earth have a Right to add to the Sonfion; 


F bis Laws, &cc. they are ſo fur Kings in hu] 


ſtead, &c. 


P ray, Sir, What was it I propoe'd. do | 


Was it not to vindicate it from Dr. Snape 


Comment which his Lordſhip very juſtly call! 


hard and unjuſt ? This I propos d to do, and 
this I did, and you own that I did it, and ya 
it ſeems my Endeavours were to clear his Lord. 
ſbip from no body knows what... Tell us if youſ 
pleaſe what was Doctor Snape's Comment upon] 
thoſe Words. Was it not, They dethrons Chri/? 
from his Spiritual Kingdom ? * Accordingly. Dr. 
Snape tells the World in his ad. Lett. that the] 
Worthy Dean af Chicheſter. has clearly and in- 
conteſtably proved for him, that his Eordſhip's| 
"Expreſſions do import U leſs than dethroning i 
Chriſt. Nay don't eu your: ſelf ſay in this 
very place, it , has een inſiſted oO that your 1 
Words! amount to ſaying, that all who add Sanc-· 
tions do uſurp the Dominion of Chriſt and D E. 
THRONE him? Now 1 did prove that his} 
Lordſhip's Words did not imply DET HRO 
NING; and conſequently they Who ff 


charg d That upon his Words and they who | 


inſiſted upon it, were Both . UNFUST in 
that comment. e197 hin rtl) 10 prin 

Upon this you go on, He allows:then, my. 
Lord, that you do affirm that Cbriſt is ſo fail 
(rho* not totally) diveſted of Power, — If you a 
low this Defence, then wwe ſay, To diveſt Chrifl 
of any of his Power is impious, But, Sir) 


where 


6 
f 
J 
f 
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i where do I affirm this, or allow this > Or where 
| doth his Lordſhip allow this, that the Magi- 
' frrate in adding Santions to Chriſt's Laws does 
| fo far diveſt bim, which you charge upon his 
d Lordſhip, p. 74. His Lordſhip's Words are, 
d] They are ſo far King's in his ſtead, and reign 
th in their own Kingdom, and not in His. My 
J Words are, If they Dethrone Chriſt, then Chriſt 
is totally exempted from all Power. But his 
| Lordſbip's Propoſition direckly aſſerts ſome Power 
Fill to Chriſt, the join d with that of other Men; 
| Therefore it muſt be hard and unjuſt to comment 
upon his Lordſhip's words ſo as to make them 
mean à total Exemption from all Power, Nei- 
ther of theſe Propoſitions allow or affirm that 
Chriſt is ſo far diveſted of Power, But only 
lay, That ſo far they add their own Kingdoms 
to the Kingdom of Chriſt, and reign in their 
c. own Kingdoms, and not in His, as Men add 
E. Sanctions in Matters of Conſcience and Salua- 
tion. This is aftirm'd, and fince you deny it, 
-} you are to prove 
vi XXIV. That when Men add Sanctions to 
ho | Matters of Conſcience and Salvation, They do 
inn NOT add their own Kingdoms to the King- 
dom of Chriſt, and reign in their own King- 
my dom, and not in His. f 
fa! Again, your Friend labours much about Laws 
al of Reaſon and Chriſt, upon which Subject he is 
ri always unhappy, and he puts the Queſtion to 
ir bimſelf, p. 32. In Caſes where *tis vifible that 
ere Men break the Laws of Chriſt, can the Magi- 
| | : N {ſtrate 


1 
ſtrate interpoſe > If it affeds not the State, be 
is of Opinion that He cannot. But now for the 
reaſon : Why truly the Magiſtrate muſt not judge 
in viſible Caſes, becauſe he cannot judge in 
inviſible ones : How happy are you my Lord in 
& Second | p. 74—75. | 

How unhappy are yon, Mr. Dean, always 
to miſtake! My Reafon was, What SanTions 
can any Man have a Right to add to make a 
Chriſtian love his Neighbonr, who can never 
know whecher a Man complies or not, viz. on 
account of the Sanctions. Suppoſe the Ma- 
giſtrate were to exert his imaginary Power, 
and to puniſh a Man that did not love his 
Neighbour: The Puniſhment might keep the 
Hatred from breaking cut into open Acts, but 
it would not make the Man comply with the 
Deſign of the Mzgiſtrate and make him love 
his Enemy. Tis to no purpoſe to interpoſe, 
becauſe the Magiſtrate can never know what 
Influence his Sanctions have. | 

The nigher you draw towards the Conclu- 
fron, the more witty you grow. The Authority 
of the Magiſtrate, you tell us, to enforce Obe- 
dience to the plain Laws of Religion, was the 
main Point your Friend was to ſpeak to. 1 
bad — aſſerted the Magiſtrate's Right to add 
the Sanctions of this World— ſince the Ma- 
giſtrate being the Vicegerent of God, it is his 
Daty to maintain the Honour of God and Re- 
ligion. This was fo plainly ſlated, that your 
Friend con'd not avoid ſeeing it, tho* he bad 

| nothing 
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* ſay to it. See, my Lord, how he de- 
ſerts the Cauſe, p. 5. when you'll explain 
what you mean by Vicegerent in this Caſe {ll 
conſider your Aﬀertion. Thus, my Lord, be 
twice walk'd up to the Point, and for no Rea- 
ſon that I can ſee, but to ſbew his Baſhfuln:[s, 
and twice to run away from it. 

"Tis the Magiſtrate's Duty, you tell us, to 
make Men do what the Light of their own 
Minds teach them. Why? Becauſe he is God's 
Vicegerent. Will you ſtand by this Reifon, 
Mr. Dean, and allow this as the Foundation 
of the Magiſtrate's Power? 'Tis his Duty to 
make Men do what the Light of their own 
Minds teaches them. *Tis his Duty then to 
allow an Univerſal Toleration : "Tis his Duty 
not only to permit, but to make every honeſt 
Man worſhip God in the manner that the 
Light of his own Mind teaches him to be beſt. 
No Man ovght to be proſecuted for his Opini- 

ons, upon your own Notion, neither in Con- 
vocation nor out of it. Remember, Sir, your 
Conceſſion, which VI promiſe you not to de- 
ſert, and if you do, you {hall not fail to hear 
of it, whether you'll explain the Term Vice— 
gerent or not. The Caſe is not ſtated here 
upon the Foot of Truth or Falſbood, but upon 
ro hat the Light of their own Minas teach Men 
to do: Not as you ſtated it in your Anſwer, 
p. 7. whether it was plain and indiſputable, or 
whether *twas matter of Controverſy : But vou 
put it here upon the Foot of Sincerity, upon 
N 2 wha 
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what the Light of their own Minds teach Men 
to do. 

How angry ſoever you are at my asking you 
the meaning of Vicegerent, and tho' you de- 
clare that you don't intend to inſtruct me; yet 
out of your ſingular Humanity you tell me 'tis 
the ſame with Aud 8 in the 13th to the 
Romans. But is the Greek word A the 
ſame with the Engliſh one Vicegerent? How 
pleaſant wou'd it ſound, to tranſlate it ſo, as 
often as it occurs in the N. Teſtament? He 
that is greateſt amongſt you, ſays our Saviour, 
Matt. 23.11. Let him be your aidxor@-, your Ser- 
vant. No, let him be your Vicegerent, ſays 
Mr. Dezn of Chicheſter. So too in the Ab- 


ſtract, 1 Cor. 12. 5. There are differences of 


Aaminiſtrations, or Offices, ſays our Verſion, 
but it ſeems it ſhould be Vicegerencies accord- 
ing to your Tranſlation. I ſtill therefore de- 
fire you to explain the Word Vicegerent, and 
to let us know whether Caligula was ſuch, when 
according to you, he made his Horſe Conſul, I 
the rather do this, becauſe you have comment- 
ed ron the Greek Words in ſuch a manner. 
as either to beg the Queſtion in debate, or elſe 
ſay nothing to the purpoſe. The Reaſon you aſ- 
ſign why the Magiſtrate's Duty is to maintain 
 Refigion by Temporal Sanctions, is becauſe be 
7 God's Vicegerent, What now is the Meaning 
of Vicegerent? Why 'tis One who has a Power 
ts reward them that do well, and to execute 
math on Evil Doers. If you apply this Ac- 
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count to the Matter in hand, you beg the 
Queſtion : Jf not, I muſt return you your own 
words, I wonder you thought it neceſſary to write, 
before you bad any thing to ſay to the Purpoſe. 
Your next Paragraph diſplays your pro- 
found skill in the Roman Antiquities. Ca- 
ligula made his Horſe a Prieſt, You, <ir, 
have accompliſh'd what that Emperor only de- 
ſign'd, but died too ſoon to bring it to paſs: - 
| viz. You have made his Horſe a Conſul. And 
here you have let us into another Peice of Se- 
cret Hiſtory, that the Roman Conſul in the Hu- 
mility of his Heart CH OSE the Slave the 
Companion of his Triumphe. The Verſe in 
Juvenal, 'tis certain implies no ſuch CHOICE, 
nor hitherto have I been able to find any 
\ Grounds for ſuch an Opinion. But as long as 
it wou'd ſhow Contempt of your Adverſary, 
| *rwas no matter whether *twas true or falſe, 
However PF ll add One Point more for you to 
M—_—_ 0 
L aſtly, That the Roman Conſul CHOSE 
the Slave the Companion of his Triumphs. 
And now, Sir, I have gone thro' this Letter 
of yours, I will not preſume to gueſs whether 
| You are willing to attend upon every Call of this 
Nature. You promisd the World in your 
Anſwer, p. 50—51, that you would never 
| trouble it again upon fo trivial a Matter, as 
you was then engaged in. Yu have, as you 
tell me I have, a Natural Right to be like your 
+ ſelf, and ts write lize your ſelf, Conſid. p. 60. 
| However, 
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However, I affure you, Tis not your Contempt, 
nor all your Arts in puzling of this Con- 
troverſy, nor all your Wit and Humour in 
Writing, that ſhall hinder me from endeavour- 
ing to take off your Beauty-Waſhes, to ſtrip you 
of your fine Words, and to make you appear 
in a true Light. I have ſhewn that you have 
unſaid again, or explain'd away in one Part of 
that Sermon what you ſaid in another. And 
whilſt Jam able to know that Both ſides of a 
Contradictory Propoſition are not true, ſo long 
ſhall I be ſure that you cannot defend both ; 
and till you retract One or Other of them, as 
oft as you give me Opportunity, I will pro- 
muſe to be at your Service. I am 


Reverend Sir, 


Novemb. 8th. H our, &c. 
1717. 


A, A. SYKES. | 
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APPENDIX 


HAT the Reader may be ſatisfied how 
conſiſtent a Writer Mr. Dean of Chi- 
cheſter is, and how ready to defend himſelf on 
all Attacks, entrench'd in both ſides of this 


Queſtion, I ſhall beg leave to repreſent what 


He has taught in his 5th of Nov. Sermon, 


and compare it with what is at preſent the 


Doctrine in his Conſiderations. *Tis the Right 
of every One who ſearches after Truth, to 


examine into his Notions, and to change them 
jf they appear to be falle. This is fo far from 
being matter of Reproach, or from being the 
| juſt Occaſion of Cenſure, or III Will; that tis 
in reality an Argument of the higheſt Virtue; 
Tis a Proof of Honeſty and Siucerity, Virtues 
moſt amiable in the fight of God and Man. 


But where no Change of Principles appears, 


But Things are gloſs'd over, and defended in 


Ones own Book, and at the ſame Oppoſed with 


mighty Zeal, and even Profecutions in Another 
Man's, it thews ſomething more like to preſent 
Views, or Parry Zeal, or Perſonal Pique than 
do real Change of Mind. In the Sermon p. 10. 


We meet with this, © The Crwil Magiſtrate 


has a Temporal Power, and the Peace and 


„Order of this IVorld are bis Care and Con- 


40 


ts. 


4 > OW 

* gerne *Tis bis PROPER Buſineſs to con- 
© fider the Actions of Men with regard to Pub- 
& lick Peace and Order, without reſpecting 
« from what INTERNAL Principle they 
« flow. If the Actions of Men are ſuch, as 
rend to diſturb the Peace, or to deſtroy the 
Frame of the Gevernment over which he pre. 
e ſides, whether they proceed from Conſcience 
* or not, he's not bound to conſider, nor indeed 
© CAN He, but tis his Duty to puniſh 
« and to reſtrain them, Again, p. 11. As 
© to mere Difference in Opinion, which ends 
e only in Speculation, or influences only the 
«<< INTERNAL Ad, of tbe Mind, or pro- 
e duces only fuch EXTERNAL Acts as no 
& way concern the Publick Peace, I ſee not hom 
« the Magiſtrate can intereſt himſelf” in them”. 
Is it eaſy now to conceive that Mr. Dean 
ſhould interpret his Lordthip's Expreſſion, 
Viz. Outward Acts, as he has, and yer to 
have us'd the very ſame in his own Sermon ? 
% Tig the Magiſtrate's proper Buſmeſs to con- 
& ſider the Actions of Men with regard to pub- 
* lick Peace without reſpecting from what | N- 
< TERNAL Principle they flow“. If we 
look into the Conſiderations, we are here 
taught thus, p. 23, Go. In Maleficits Vo- 
« luntatem ſpectari non Exitum is a Maxim of 
* the Roman Law, and I believe, of ever 

« Civil Law in the World; and if this Jo- 
% luntas (Intention) be the chief thing re- 
* garded by the Law in ſuch Cates, how comes 


„ your |. 
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* your Lordſhip tos teach, that Outward Ac- 
« tions without regard to the Intention, are 
* the only Object of the Magiſtrate's Care.— 
« And P. 38. A Law regar ling Outward Ac- 
&* tions only is no Rule of Juſtice or Rea- 
“ ſon; and therefore cannot be a proper 
« Pirection for a Moral Agent, nor a proper 
“% Law for Man. But as your Lordſhip has 
&« ſtated the Caſe, the Civil Law commands 
« only Outward Aftions, not REGARD- 
«ING INWARD MOTIVES; 
e the Magiſtrate judges of ſuch only; and 
de fince no Man is bound by the Law to 
more than the Law and the Lawgiver 
requires, the Subject is likewiſe bound to 
« outward Actions only, and conſequently, 
* neither Law, nor Magiſtrate in command- 
c“ ing, nor Subj ect in obeying, have any 
„Views or Ties to Morality ?“ Theſe 
dreadful Conſequences attend his Lordſhip's 

Doctrine, for teaching that Outward Acts a- 
lone are the Objects of the Magiſtrates 
Care. But when the Dean of (iche teach- 
es that the Magiſtrate is to take Care of 
Outward Acts, without reſpet tine From what 
internal Principles they flow, "tis good and 
true; then the Intention is regarded, then 
the Magiſtrate and bis Laws have all che Mo- 


ral Rectitude they nced to have, and all is 
ſafe. | 


* 
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But, 2ly, In the Sermon we are told p. 17. ti 


herever Difference of Opinion is attended with 


it ſtand with Reæaſon, or F U BLICK GOOD, 
to exclude the Magiſtrate's Power in ſuch Ca- 
ſes? Again, Penal Laws have for their End, 
as all other Civil Laws have, the GOOD of 
the STATE, ibid. Again, p. 13—14, The 
Magiſtrate has nothing to do with Conſci- 
ence ;, and therefore on one Hand he has no 
Right to bring Conſcience to his Bar, to puniſh 
the Errors or Miſtakes of it, or to cenſure even 
the Actions which proceed from it, unleſs they 
aſfedt that which is his immediate Care, the 
PUBLICK GOOD, or the private Peace 
and Property of his Subjedts. In theſe Paſſa- 


ges the Publick Good is made the End of all } 


Civil Laws, the Meaſure of the Magiſtrate's 
Power, and his immediate Care. His Lord- 
ſhip having ſpoke juſt in the ſame manner, 
this Doctrine is grown Machiavels Politicks : 
and every that thing 1s Fatal to Government. 
Now we are told, your Lordſhip builds upon a 
Notion too common among ſt ſome Modern 
Writers, That "tis the Magiſtlrate's Office to 
take Care of the Publick Good only. Conl. p. 40. 
And again, p. 45. But what is this PUBLICK 
GOOD ? Is the Magiſlrate ſubject to the Rules 
of” Reſon and Morality in making Laws for 
PUBLICK GOOD, or 7s be not? — 
If be is, then "tis plain that the Rules of Rea- 
fon and Morali mare ſuperior to the Conſidera- 
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Conſequences that may affect the State, How can 7 
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tions of Publick Good. — and conſequently the 

Laws for promoting Publick Good, — mul take 

in more than mere external Actions. Again, p. 

44. But let PUBLICK GOOD, or any 

' Thing elſe that your Lordſhip ſhall like better, 

| ; be the Object of the Magiſtrates Care — Tour 

' Lordſhip 2 allom the Magiſtrate to enquire 

whether the Subject intended the PUBLICK 

600 D, or any thing elſe, by bis Material, 

| | (you ſhould Ne {11d Outward) Aion, &c. 

How is the Publick Good diſcarded here, be- 

; | cauſe the Biſhop of Bangor has made That his 

| Principle ? Bur, 

Thirdly, The Sermon teaches us, p. 15. 
Where Men build upon Religion Doctriner or 
Principles deſtructive of Civil Government, 
they muſt anſwer to God for perverting Religi- 

on, and to the Magiſtrate for diſturbing the 

| Publick. Again, p. 14. No one elſe can bi ing 

Conſcience before him, or by the Pleas of it ſu- 

per ſede his (the Mariſtrate ) Authority in any 

\ Caſe proper for his Cognixance. For the Ma- 

| giſtrate might well ſay, The Aion is ſuch as T 

aim concernd to loo into, Conſcience I have 

nothing to do with, it doth not lye before me, 
and therefore I ſhall not attend to Its Pretences. 
lo keep up this juſt Diſtinction, and to incul- 

; cate it as clear as poſſible, He tells us, p. 13. 

Mpen the Magiſtrate calls a Man to an Ac- 

count for his Ations, I cannot ſee that it is ſo 

' much as his Duty to enquire, whether the Man 

too what he did to be a Part of his Religion, 

1 O 2 or 


W |: » © 
or whether he followed the Dictates of his Con- 
ſcience or not; what can the Civil Magi- 
ſtrate have to doin fuch Queſtions ; or hom can 
be arrive at any Evidence concerning the Truth 
of theſe Matters? The Nature of the Action 
ies properly before him, conſider'd in it ſelf, and in 
its Conſequences, and i it tend to Miſchief, be 
has a Right to puniſh it, without conſidering whe- 
ther it be arelig ĩcus Act or not. When the B. of 
Bangor had ſaid much the ſame thing, with this, 
viz, That the Magiſtrate was not a Judge of 
internal Principles, and that Men were to an- 
{wer to God for them, and to the Magiſtrate 
for ſuch Acts as affected the State, What Cla- 
mours and OQutcriesare rais'd ? 7 ben *tis made a 
Queſtion, Ly the Magiſtate only muſt beneceſſa- 
rily blind ond oblioed to have leſs Underſtanding 
than any of his Subjects. Cons. p. 28. That 
(ſhould he confine his Judgment to External Ac- 
tions only, he would windle into a mere State- 
Mountebank, and his Laws would be mere 
Beauty- Wiſhes, intended only to make People 
look well, whether they are in Health or no, 
Then the Crime is aggravated, p. 26. J hope 
your Lordſhip wil nu. ſay, that as often as a 
Man 1s accuſed of Murder, ſo often the Magi- 
ſtrate invades the Prerogative of God, and ſets 
n to be a Diſcerner of Hearts. This is à ve- 

ry plain Caſe, my Lord, and to be determined 
by Senſe and Experience: And let the World 
judge, whether there is ſuch a Thing as know- 
ing the Difference between an honeſt, well-mean- 
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ing Man and a Criminal. And I only deſire that 
eve iy Man, who thinks himſelf a Fudge in this 
i Caſe, would allow the Magiſtrate to have as 
7 much Underſtanding as himſelf, and to be as 
| capable of judging as bets”, Now the Magi- 
| ſtrate has a Right to look beyond Outward Ac- 
tions as they affect Society, and he is to judge 
F the Man's Diſpoſition, and the Motives upon 
which be adted, p. 22. But further ſtill: 
We are told in the Sermon, p. 15. One may 
be miſtaken in his Notions of Religion, and 
get in his Political Capacity, as touching tbe 
' Laws of his Country he may be blameleſs, and 
as long as he continnes ſo, his Miflakes are out 
of the Mapiſtrate's Power. Now if this Doc- 
trine be true, as no doubt it is, whence is it 
that we have a contrary Doctrine taught in 
the Conſiderations? There the Civil Law is 
made to require a real and moral Goodneſs in 
every Action; and *tis ſaid, That the Aptneſs 
f an Action to ſerve the Publick Good, gives it 
not a due Perfection with reſpect to the Magi- 


rate. p. 39. which if it be true, and that re- 
and moral Goodneſs is required by Civil 
Laws, then 'tis impoſlible to be blameleſs in à 
Political Capacity, if one's Actions proceed not 
from a perfect pure Heart, ſince in That only 
- | is real and moral Goodneſs. | 
; By this Time I doubt not that the Reader 
. 


| perceives what a double Part is here acted by 
- | our Reverend Dean. A Man may hold an 
Opinion, and may be miſtaken : But to hold 


wo 
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two contradictory Ones, is in Reality to hold 
none. Should he therefore inſiſt upon the Juſti- 
fication of bis Sermon, and at the ſame time of 
his Conſiderations, he will find (they are Mr, 
Dean's own Words, Anſ. p. 53) that he bas a 
Matter of another Nature upon his Hands, than 
ever he was engaged in. 


ASECON D 


APPENDIX, 


In Vindication of a Pa{- 
age in tbe former Vet- 
| ter againſt Dr. Snape. 


, 


\ * an Appendix to my former Letter, I 

1 thought | had Reaſon to vindicate my ſelf 
and ſeveral Others, from a very juſt and 
very hard Reflexion caſt by the Reverend 
Dr. Snape upon all that ſtood up in Defence 
of the Biſhop of Bangor, as being Enemies to 
all Revelation. I thought this ſo cruel x Charge, 
that I could not but call upon him publickly to 
prove, it or retract it. But ſtill it ſtands untouch'd, 
1 I ſuppoſe, 'tis deſign'd that it ſhall ſtand ſo, 
ſince the Doctor has thought fit to Reply 15 the 
14 Other 


| 


: 
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Other Part of that Appendix, without the lezf 
Notice of this My Lord Biſhop had Occ. 
fion to call upon Dr. Snape, for the Proof ef; 
moſt ſhocking Inſinuation: The Doctor's An. 
ſwer is, Twas but a Problem, or Query on. 
ly, and not incumbent on him to prove it, Pref 


Vindication, p. 6. If this Conduct will noi 
juſtify the moſt vile Inſinuations that evaſ 


were invented by the moſt malicious Heart 
or uttered by the moſt malicious Tongue, 
let the World judge. By making a Query of 


it, how eaſy is it to ſpread abroad all th 


Slander, Calumny and Lies that a wicket 
Man can contrive ; and what Satisfaction is it 
to an injur'd Reputation, that 'tis truly but 
Query and not an Aſſertion. But what I call' 
upon the Doctor to prove, is, not a Problen 
or Query only, but a poſitive Aſſertion. 


ſtill therefore inſiſt upon the Proof of thisÞ 
and ſtill muſt think, that till he does prove it 
or retra& it, no Man ought to give any Crediſ 


to what the Doctor relates in Point of Fact. 


The other Point in my Appendix the Doctor 
has examined in his Vindication, p. 60. In a ſq 
cond Letter to the Biſhop of Bangor, Dr. SnatÞÞ 
had this Aſſertion, Muſt (a Man during the Ex 
amination of his Religion) hive like an Hei 
then out of the Communion f the Church > NF 
certainly, but ſubmit himſelf, for the Author 
ty*s ſake, to the yet unexamined Decifions 1 
the Church, p. 56, 57. Upon this I ask“ 
What Deciſions of Doctrines are there to I 


pro 
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profeſſed in Order to Communion, which Men 
are to receive implicitly, and implicitly to pro- 
feſs they believe > What are theſe unexamined 
Deciſions of the Church. that are blindly to be 
ſubmitted to, in Order not to live like a Hea- 
then. | 

To this the Doctor has replied, Firſt, FI 
had put in his Y E T, the Sophiſiry had been 
roo apparent. adly, This Queſtion requires a 
diſtin Anſwer for every diſtinct Member of the 
Church. 3dly, Mr Sykes quite forgets that all 
baptized Perſons do not come to be confirmed, 
nor all who do, ſo well inſtruFed as they ſhould be, 
nor thoſe who are beſt inſtructed ſecure from Af- 
ter-doubts about the Doctrines wherein they had 
been inſtructed. 

To this I anſwer, Firſt, That there can b 
no Sophiſtry in the Expreſſion, bccauſe there 
is in this Caſe no Difference betwixt. Ter me- 
amined Doctrines, and wnexamined Dottrines, 
For if they are examined, they muſt be Ter 
une æamined. a2dly, The Queſtion only relates 
to what Doctrines are to be ſubmitted to in Or- 
der to Communion, The Doctor favs, a vi; 
muſt ſubmit to ſome yet un2xammed ones in Or- 
der to That. I asked whi- they were. Tis 
no Anſwer to ſay, that 2. ao nit ſtick at the 
fame Difficulties, or equally improve theniſelves 
in Spiritual Knowledge. For all are or ought 


to be znſlruZ-d ſo far in the grounds of their 


Religion, as to know Them before they com- 
municate. All the Deciſions of a Church are 
2 not 
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not Terms of Communion : And conſequently 
in order to Communion, a Man need not ſub- 
mit to ail its Deciſions. 3dly, The Doctor's 
Notion 1s plainly, that a Man in order to Com- 
munion muſt ſubmit to every Doctrine that the 
Church has decided. How is it elſe that he 
talks here of 2 diſtin Anſwer for every diſtinct 
Member of the Church, according to their pi. 
ritual Improvements £ This Notion in other 
Words is, Ev.ry ignorant Communicant, and 
every one that is moſt learned muſt profeſs 
their Beljef in order to Communion, in all 
the fam: Doctrines, tho' the ignorant Man 
knows nc ching of the Matter, nor ever heard 
of any ſuch Notion. What 1s this but to 
believe as the Church believes, and upon the 
Foundation of other Peoples knowledge to 
communicate? a4thly, Tho" all do not come 
to be confirmed, nor are all ſo well in- 
Ora as ey ought to be, yet to argue 
from thence for ſubmiſſion to yet wnex- 
andnad Deciſiuns, is to argue from plain 
Abuſes, to greater Abuſes fill. Tis an 
Abuſe to receive to Communion any Man 
without his being infirudfed in what is ne- 
ceſſary. And thcrefors our Church has en- 
joined that gone be admitted to the Holy Com- 
munion, uni ſuch time as be be confirmed or 
defirons to be confirmed, Nor is he to be con- 
firmed till he is inſirud-d in what is neceſſary to 
Conmanion, and conſequently the Church re- 


quires 
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quires no ſuch thing as blind Submiſſion to 
y8t unexamined Deciſions. 5thly, Tis not ne- 
ceſſary that a Man ſhould ſertle his perſonal 
Perſwaſion as to every Point of Doctrine re- 
quired in that Communion, to which he joins: 
He needs no more in Order to Communion 
than what he has been inſtructed in. And 
all Churches, even that of Rome in the midſt 
of all her Tyranny, and notwithſtanding the 
many human Inventions and human Doc- 
trines taught in all Ages as Eſſentials of 
Chriſtianity, yet they have uſed but one 
Baptiſmal Creed, vis. the Apoſtles. This an 
adult Perſon muſt be able to repeat before 
he can be baptized: He is not to ſubmit to 
it as yet unexamined, nor wou'd he be bap- 
tized upon ſuch Terms. If his perſonal Per- 
ſuaſion then be ſetled thus far, I ask if the 
Church requires any o:her DoFrines (I do 
not ſpeak of Practices or the Agendæ of Re- 
ligion, but the Credenda alone) to be ſub— 
mitted to by him? öthly, I need not ob- 
ſerve that the ancient Church was wut to 
confirm the Perſon baptized as ſoon as ever he 
was baptized. From whence 'tis evident that 
no more Doctrines were taught hiſh in Order 


to Confirmation, than he was already inflruF- 
ed in. 


„„ 
I had ſaid, When a Perſon of riper Years is 
baptized— what is he baptized into? Are 


any other Doctrines of the Church required of 
U 


him to believe or to ſubmit to, or are they ſo 
much as mentioned, beſides what are contained 
in the Apoſtle's Creed? Dr. Snape replies, 
that the Catechiſm is required to be N. B. learn- 
ed of every Perſon before he is brought to be 
Confirmed — In that there are Doctrines and 
Deciſions of. the Church diflin® from the Apo- 
file's Creed, relating to the Iwo Sacraments. 


I reply Firſt, this Catechiſm is to be learned, 


And conſequently not to be ſubmitted to un- 


examined, which is what I contend for. 2dly, 
| was not ſpeaking of the Agenda of Re- 
ligion, which evidently contain the Two Sa- 
craments,but of the Credenda alone. 3dly, When 
I faid no other Doctrines are ſo much as men- 
tioned, I was ſpeaking of the Baptiſm of adult 
Perſons. Nor is it required that I remember 
that ſuch ſhould be inſtructed in the Cate- 
chiſm in order to Baptiſm. Athly, The Dr. 
ſhould have proved that they are to ſubmit 
to yet ungxamined Deciſſons of the Church, 
and he has only produced Inſtances of De- 
giſions which are all examin'd in Order to 
Communion. 


In ſhort, by DoFrines I plainly meant 
Points of mere Belief, and J aflerted the 
925 Creed 
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Creed to contain all ſuch as are neceſſary to 


be believ'd or ſubmitted to in Order to Com- 


munion ; But whether I was right or wrong 
in that Aſſertion, it makes nothing againſt 
the thing I undertook to prove, viz. That 
no Man is obliged to ſubmit for the Autho- 


rities ſake to the yet unexamin'd Deciſions 
of the Church, 
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